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Dunya gorusleri farkli olan Avrupallar ve Kizilderililer ili skilerinin ba sindan
beri birbirlerine ters dusmuslerdir. Baslangicta ticarete dayali olan ilgkileri
Kizilderililerin acimasizca muamele edildgi ve kullanildigr bir ili ski haline
donusmastur. Kizilderililer Avrupalilarin hem i¢c hem de dis kolonilestirme ve
asimilasyon metotlerina  maruz kalmglardir. Kar siliginda, asimilasyonu ve
kolonilesmeyi engellemek icin tepki vermglerdir; kabile kimliklerini ve de gerlerini
korumak icin cogunlukla miucadele etmsglerdir, ve kabilesel miraslarini iceren hayatta
kalma stratejileri gelistirmi slerdir. Bu baglamda Sherman Alexie’'nin iki eseri
Reservation Blues ve The Lone Ranger and Tonto Fistfight in Heaven beyazlarin
baskisindan aci ¢cekmi ve hayatta kalma mucadeleleri ygamlarinin bir parcasi olmus
Kizilderili karakterleri sunmaktadir. Bu ¢all smanin amaci, Alexie’nin eserleri Gizerine
yogunlasarak Kizilderililerin ayni zamanda dinya gorUslerinin dnemli bir bélumu
olan dis gorulerini ve hayalleri, bastiriimis ve doyuma ulamamis isteklerini telafi
etmekte nasil kullandiklarini, ayni zamanda mizahirezervasyon hayatini daha

katlanilabilir kilmak icin nasil kullandiklarini a¢ i1ga ¢ikarmak ve gostermektir.

Kizilderililerin beyazlarin baskisini yikmak icin cesitli stratejilerle hayat
micadelesi vermesini gostermek amaciyla, ilk olarakiyalarin, gorilerin, hayallerin
ve mizahin hayatta kalma yontemleri olarak 6neminiinceledim. Sonrasinda, bahsi
gecen hayatta kalma stratejilerinin Reservation Blues ve The Lone Ranger and Tonto

Fistfight in Heaven eserlerindeki yansimalarini argtirdim.

Anahtar Kelimeler: 1) Hayatta Kalma StratejilerR) Dis Goruleri ve HayaB) Kizilderili
Mizahi 4) Asimilasyon ve Kolonilgme5) Kabile Gelenekleri ve Dgerleri
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Master Thesis
The Use of Humor, Dream Visions and Personal Recelitions as Survival Strategies in
Sherman Alexie’'sReservation Blues and The Lone Ranger and Tonto Fistfight in
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Different in worldviews, Europeans and American Indans have opposed each
other since their early contacts. Their dealings wih each other, which were based on
trade at first, have transformed into a relationshp in which American Indians are
brutalized and exploited. American Indians have bee exposed to both internal and
external colonization and assimilation methods of &opeans. In response, they have
reacted to avoid assimilation and colonization; thg have mostly struggled to keep their
tribal identity and values, and they have developedurvival strategies embracing their
tribal heritage. In this respect, Sherman Alexie’swo works Reservation Blues and The
Lone Ranger and Tonto Fistfight in Heaven present American Indian characters who
have suffered from the oppression of whites, and #ir survival strategies that have
become a part of their lives. The aim of this studys to reveal and demonstrate, by
focusing on Alexie’s works, how American Indians us dream visions and
imaginations, which are also essential parts of Amiean Indian worldview, to
compensate for their suppressed and unfulfilled wiges; in addition, how they use

humor to make reservation life bearable.

With the purpose of representing American Indians’struggle to subvert white-
dominance with varying strategies, firstly, | analye the significance of dreams, visions,
imaginations and humor for American Indians as the means of surviving.
Subsequently, | explore the reflections and evidees of these mentioned survival
strategies in the worksReservation Blues and The Lone Ranger and Tonto Fistfight in
Heaven.

Key Words: 1) Survival Strategieg) Dream Visions and Imaginatio®3 American Indian
Humor4) Assimilation and ColonizatioB) Tribal Traditions and Values
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INTRODUCTION

Contemporary Native American literature written American Indian writers
in the English language flourished after the CRights Movement of the 60s. In
1969, the re-known American Indian N. Scott Moma#ayn the Pulitzer Prize for
fiction with his novelHouse Made of Dawnand opened the road to other Indian
writers who wanted to produce works about their @witture and life. As a result, the
60s have been called the “renaissance” period ofv&l@&merican writing (Rebein,
2001; 135). This literature has also been consilaea means of survival by the
Indian audience for whom “working with words” iatlitionally significant (Coltelli,
1990; 6).

Contemporary works of Native Americans are the pot&l of a rich tribal
heritage that carry not only the signs of oral ittad but also the strong effects of
colonization. This has created a “multiethnic” (e, 1990; 4) literature full of
unique aspects. The writers of the renaissancegéave generally dealt with social
themes such as alienation, cultural conflict, isota assimilation and alcoholism that
have generated as a result of white colonizatioindian land, people and culture.
Since most of these writers focus on modern Inditresy mostly reflect the effects of
white colonization process in their works. Shernfdexie, the Spokane/ Coeur
d’Alene writer, is a member of this celebrated grokspecially by focusing on his
own tribe, he touches closely upon contemporaryamgroblems that have resulted

due to the process of colonization and assimilation

This colonization process can be analyzed in twtegmies: External
colonization and internal colonization. Externalotization involves the running of a
country’s economy and government by an outsidentalgower (Feagin and Feagin,
2003; 35). External colonization of Indians is abBuropean’s seizure of Indian land
by acts and treaties through consent or forcerratecolonization can be defined as
the condition and subordination of an ethnic graspa direct result of the actions of
government. Marion Barrera claims that internalooddation is based on “an

interactive structure of class and racial stratifien that divides U.S. society” (qQuoted
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in Feagin and Feagin, 2003; 36). In this sensepthsent poor economic conditions
of American Indians in both reservations and cjtitiseir lack of education
opportunities, their conversion to Christianity,eith suffering from intentionally
spread contagious diseases and their frequentadleblise are some of the results of

the internal colonization process.

Indian Removal Act is one of the most importanticdd acts that have
accelerated the appropriation of Indian lands. AmdrJackson, a slaveholding
president who was critical of treaty making, eneged the subordination of Indians
and signed the Indian Removal Act. Aftais actwas passed in 183@any Indian
groupsin the East migrated ‘voluntarily’ or at gun poitd lands west of the
Mississippi as a result of the ‘negotiated’ trest{Eeagin and Feagin, 2003; 133).
Donation LandClaim Act of 1850was a further step of external colonization.
Congress opened the non-settled lands for whitees®int by passing this act. Later,
this act brought about the Homestead Act of 1862 white settlers encroached on
Indian lands. In 1887 the Dawes Act, also knowthasGeneral Allotment Act, paved
the way for the gradual extinguishment of tribaln@nship of lands, by allotting 160
acres of land to the head of families, 80 acresrtgle adults or orphans and 40 acres
to dependent children (Hicks and Mowry, 1965; 94).

European colonists developed various strategigsitbdominance over Indian
tribes. Because of the wide differences betwedraltand white culture, assimilation
of American Indians became a very problematic isdnetheir book, American
Cultural StudiesCampbell et al. state:

...the concept of assimilation asserted that all ietlgroups
could be incorporated in a new American nationatntity,
with specific shared beliefs and values, and thist would take
preference over any previously held system of tiau.
Assimilation stressed the denial of ethnic diffeeenand
forgetting of cultural practices in favour of Ameainization
which emphasized that one language should domiaata
guard against diverse groups falling outside theciab
concerns and ideological underpinnings of Americaciety.
Native Americans and African Americans, as well as
immigrants from Europe and elsewhere, were seea thiseat



until they were brought within the acceptable débns of
‘Americanness’ or excluded from it entirely. Thesesions of
assimilation focused on conformity and homogenagythe
way of guaranteeing democracy and equality for il
America. In case of Native Americans, the diffeesnocetween
tribal and white culture appeared too great for atisfactory
assimilation and reservation system was employedeaal
(Campbell and Kean, 1997; 44).

The aim of reservation policy was presented as adtg and ‘civilizing’ Native

Americans systematically. Indians’ strong beliefs “communal lands, tribalism,
sacredness of the earth, and being suspiciousvaitpmproperty”’(Campbell and Kean,
1997; 47) were too strong to cope with They werebéokept and controlled in
reservations where the soil was not suitable foicaljure and life qualities were too

poor.

The Spokane was one of the tribes that were paesuéhrough so-called
negotiations) to move from their original homelartdshe designated lands. Today
this land is located in eastern Washington, inclgdsmall parcels of land in Stevens
County and part of the Spokane River (Ruby and Bro2006; 178). When the
council gathered in 1877, Spokane Garry annountaidhte wished to stay where he
was and the other members of the tribe were alkatemt to leave their land.
However, U.S. Indian Inspector Colonel E. C. Watkaxplained that only by signing
the agreement which declared they had acceptedote no the designated area
(which included part of their homeland) that theyld be citizens and could get title
to the lands they had occupied. Shortly after trelids council, lower Spokane chief
William Three Mountains persuaded some Spokanelitssrabout the advantages of
this immigration. Spokanes’ move to the land thaswwromised for them began in
spite of upper Spokane Chief Garry’s strong oppmsitRuby and Brown, 2006; 168-
169). The only positive result of this was to rema peace with the government
(Ruby and Brown, 2006; 171). Nevertheless, duehi® ihtense immigration to
Spokane county, white population increased andrésslted in Indian-white conflict
(Ruby and Brown, 2006; 173). The new settlers begaencroach upon the Indians
and the Spokane Reservation was established byeRutth B. Hayes in 1881 (Ruby
and Brown, 2006; 178).



When Spokane Reservation was established, it wasidgred as “the most
worthless and barren” land. In fact, the Spokanesdered why the reservation was
not established where they already lived (RubyBraivn, 2006; 179). When Dawes
Act was passed in 1887, each Native American wasnga share of the reservation
land and Indians’ understanding of communal ownprd¥eing cooperative and non-
competitive got a severe blow (Parillo, 2003; 25R)is “historical catastrophe” for
American Indians was designed to end traditionajsiat life by the way of breaking

communal tribal lands into individual allotmentsi@ns, 1992; 30)

In 1887, another significant agreement was signetthé Spokanes. According
to that agreement, the Spokanes deeded to thedJpigdes “all right, title, and claim
which they had, or ever would have, to any andaallls lying outside the reservation”
(Ruby and Brown, 2006; 192). They got some assistambout protection and
agricultural implement and ninety-five thousandlal in return of their removal to
the Coeur d’Alene Reservation. Secretary of Intemade land allotments to Indians
of the Spokane Reservation (Ruby and Brown, 20@).1As a result, many
members of the Spokane were deprived of their hamgeland low standard of
reservation living started for them. By 1969 themal expectation on the reservation
was that nothing could be actualized without thenpssion of the government
(Campbell and Kean, 1997; 50)

Examining the implement and the results of the meetd acts clarifies how
the external colonization occurred gradually. Tisahe legal aspect of colonization.
Equally important is the internal colonization pees. Beside the fact that Indians
were driven off their lands, and their subordinatend exploitation were supported
by the government, their tribal cultures, languagesl their collectivities were
devastated by national cultural policies that fadorassimilation. Internal
colonization strategies have been implemented in ways: One way is to put
American Indians into reservations and limit thie space and opportunities; the
other is to try to integrate them into the existenlture of America by means of
education of Boarding Schools, imposing Christiamitth missionaries etc... That is
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to say, internal colonization is mostly about thieal people’s suppressed place in the

modern world.

Education has been one of the most influential svaged to assimilate
Indians. Indian children were isolated from thaimilies and sent to white-dominated
and white-controlled Boarding Schools. These scha@re run according to “Anglo-
conformity assimilationist approach” (Feagin ana@gia, 2003; 151). Indian spiritual
values were destroyed by the racist white teachedsadministrators who tried to
make their students “less Indian”. Indian studemése punished for speaking their
tribal language (Feagin and Feagin, 2003; 151)yWere stripped of their long hair
and traditional clothes. Shortly after the Indiandents arrival, Indian students’
traditional clothing, such as buckskin or threadlaade blankets, was exchanged for
the standard school uniform (Adams, 1997; 103).aBse of being seen as a symbol
of “savagery,” their long braided hair was cut sh@kdams, 1997; 102). The
haircutting policy in Boarding School was espegidtbumatic for Indian children.
On the one hand, long hair was a significant syndbdheir traditional style; on the
other hand, hair cut was a sign of sadness or shamadians (Cooper, 1999; 34).
Under the great acculturation pressures, they didmblhave in European ways which
damaged their self-integrity and created greasstrigloreover, some even committed
suicide because of being caught between nativereuind Anglo pressures (Feagin
and Feagin, 2003; 156).

Indians have always been subordinated in theirambnivith the European
colonizers, especially in the field of educatioarifaram Chacko states:

They are made to think that they are inferior inttee of their
own lifestyle, customs, and folklore. Myths havenbeurtured
that tribal social formations are archaic hangoversmnants
of a bygone era, unchanging entities paralyzed ustam and
thus their ways of life should be raised to theaawbed cultural
life enjoyed by the ‘national society’. In order toaintain

national integration, their identities must be repéd by loyalty
to the ‘national mainstream’ or at least made cotitga with

national interes{Chacko, 2005; 42).
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Assimilation process has also been carried outhen ¢ase of religion.
European colonizers attempted to convert IndianGHhostianity. Missionaries were
sent to the reservations to spread Christianity gmindians. The aim of the
missionaries was not only to Christianize the Indiaut also to suppress indigenous
spirituality  (www.religiousmovements.virginia.lide). As a result of strict
missionary attempts, many Indians became Chrisadtheugh they were not strong
believers. In addition, reservations were dividep @among the Christian
denominations (Feagin and Feagin, 2003; 152). Heweas explained in the book

Racial and Ethnic Relations

In contrast to Christianity, most traditional rei@us beliefs
and practices of Native Americans are not exclysiae
person can be a Christian and a traditional belie\ecause
of this, a great variety of traditional and Chriti practices
now coexist among IndiarfBeagin and Feagin, 2003; 153).

Internal colonization of Indians was not only calid®y the destruction of
tribal identity and traditional values. Epidemicser® also an important factor.
European colonizers who were determined to defediahs used epidemics as
influential weapons. Smallpox, syphilis, influenzajeasles and some other
contagious diseases were intentionally introducgdth® European colonizer to
exterminate the American Indian who did not havg emmunity to such diseases.
This caused the rapid decline of Native populatiors short period of time.

Another serious social problem contributing to tmsimilation process of
Indians is alcohol abuse. High mortality rate, higiminal liver cirrhosis rate, as well
as high crime and suicide rates is all due to ampsion of alcohol. Moreover, rates
related to use of alcohol among Indians are highlbyr national average. The reasons
of drinking problem of Indians are generally cortedc with their “cultural
marginality” (Parillo, 2003; 260). Indians try toamtain their tribal identity and
cultural heritage while they want to be successfuhe world of work and gain an
approved mainstream life style. However, they aegher accepted as the equal
members of the white society nor can they presthge cultural heritage and tribal

spirit properly. This conflict can be seen as thason of the alcohol abuse among
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Indians. In other words, Indians easily turn toohld in order not to feel the

devastating effects of losing their identity.

However, Indians did not know about alcohol beftive Europeans came to
their land. Knowing that alcohol would have verygagve effects on Indians’
thoughts and reasoning, European fur traders, exgloand visitors intentionally
introduced alcohol to the Indian tribes. Alcohol svaresented as a so-called
civilizing implement and became a part of tradingerds. Their aim was to be
lucrative in their trading and other dealings vilte Indians. Ed Mcqgaa deals with the

issue of alcoholism among Indians from Indiangdifianal view and asserts:

Native Americans had no alcohol before the white weame to
these shores. For centuries upon centuries, theas wo
poisoning of man’s brain in this land. Our leadevere honest
and truthful; like the land, their minds were unptéd. | have
said many times that the Indians took their exampled signs
from God-created nature. Animals and winged onesndb
consume foreign substances that the Great Spaindi intend
for them. If it is not natural or does not grow &eit is not to
be usedMcgaa, 1990; 189-190).

Alcohol was first used to remove American Indiaogle from their lands and instill
western values. Alcohol addiction still continuedt one of the greatest problems of
American Indian life. Although alcohol has not betw@ only reason for loss of

traditional culture, it has altered Indian existeand way of life negatively.

American Indians, often stereotyped by whites @turally or intellectually
inferior, have long suffered from and still facepwitation and discrimination in
economic, political, religious, and educational exgls. According to government
statistics on income, employment, and housing, Acaarindians are “the poorest of
the poor” of all the minorities in the United StwtéParillo, 2003; 256). Today,
unemployment is a serious problem and life expestaquite low among American
Indians. Violence, suicide, crime, substance abasd, sexual abuse as a result of
cultural degeneration, are the major problems nawsdwhich did not occur in

traditional societies.
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Works of Contemporary Native American literatuedlect American Indian
experiences and sufferings; their being exposeelxtermination and acculturation,
and their survival strategies. Diana Glancy, in é&sayThe Fire Dragon and Sweat
defines American Indians as “a diverse collectibthose-who-were-here-when-the-
others-came,” and contemporary Native Americamditege as “stories of resilience,
defiance, power, vision, toughness, pain, lossegrgarcasm, a humiliation built on

welfare, a humor built on irony” (1991; 13-14).

In his works, Sherman Alexie points out how caokation process has
changed Indian destiny and how white policies haorgributed to the different levels
of acculturation and cultural assimilation that @awccurred among American
Indians. He confronts these serious issues faaimgeiat Indian community with his
own subtle sense of humor. His ability to remairmbtous while discussing the
impacts of cultural assimilation such as suicidofaolism, rape, racism and
oppression is fairly impressive; such a style @ydr American Indians’ sense of
humor as a part of their worldview that enablesithe resist white man’s atrocities.
While humor and imaginative power are representedha survival strategy of
Indians, dream visions and personal memories tefledians’ weaknesses and
problems due to white men’s colonization. Despitexernal and internal threats to
their lives and dreams, American Indian peoplesitiomance and survival through
time becomes particularly important. Jace Weavemroents on this issue by

referring to Edward Said’s theory:

Native survival in the face of internal colonialisamd the

revitalization of Native traditions attests to ttnath of Said’s

repeated theme that there is always something lieyioa

reach of dominating systems, no matter how totdiky

saturate society, and that it is part of the opgessthat the
oppressor cannot touch that makes change possible:
“every situation, no matter how dominated it iserd's

always an alternative({Weaver, 1997; 11-12)

This study will examine Sherman Alexie’'s usage hafmor, dream visions,

imaginations and personal recollections as sunatrategies by focusing on his short
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story collectionThe Lone Ranger and Tonto Fistfight in Heay&893) and novel
Reservation Bluegl995). These mentioned elements are, indeed, idhabrd Said
indicates as American Indian “alternatives” --nawative ways of cultural continuity

and recovery.

Both works are generally set in and around thek&p® Reservation. Alexie,
in both works, uses the same main characters: T&udds-the Fire, Victor Joseph
and Junior Polatkin. Thomas Builds-the Fire is ay@d as the misfit storyteller of
the Spokane Tribe, whom nobody listens to, nevkasise he still maintains and
preserves the tribal values and traditions. Victoseph is an alcoholic who is an
angry and thoughtless character. Being abandonedidyather and raped by a
reservation priest, his childhood has been verplproatic. Thus, he lacks a sense of
belonging to his environment and is very skeptadaut his Indian heritage as well as
his present condition. He is the brave warrior withbattles to fight. He says to his
father: “My great-grandfather had World War |, msagdfather had World War I,
you had Vietnam. All | have is video games” (Alex2005; 28). Junior Polatkin, who
was named after a Spokane chief froni” X®ntury, drives the reservation water
truck. He is the drunken companion of Victor anaiftas. He commits suicide at the
end of Reservation Bluesbecause, he, as an American Indian, does not teant

experience great disappointments and to be drupkaire.

The Lone Ranger and Tonto Fistfight in Heaigethe collection of humorous
and poignant short stories that are set in the &polRkReservation. All stories are
interlinked and contain repeating characters areh@svdescribing hopelessness of
reservation life. The stories reveal the contemoige of American Indians through
personal triumphs and failures, father-son relatigps, dysfunctional families, and
identity issues. Cultural marginality of reservatide, alienation and self destruction
of American Indians are depicted in dream sequeandscomic tones. Imagination
and laughter lead to forgiveness, and this helpsctiaracters transcend pain, anger

and loss.
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Alexie’s novel Reservation Blueembraces similar issues wiffhe Lone
Ranger and Tonto Fistfight in Heavehhe novel demonstrates what it means to be
Indian living under the poor conditions of reseiwatlife. Poverty, malnutrition,
hopelessness and various forms of self-destruetierelucidated in a humorous tone
again. Dreams, imagination, personal memories amaoh have a significant role in
the narration. The novel is set on an imaginarg:id®hat happens if the legendary
blues star Robert Johnson, who actually died in813%pears on the Spokane
reservation in 19927 The significance of the Rolletinson character is worthy to
note; and this is emphasized in one of the shoriest fromThe Lone Ranger and
Tonto Fistfight in Heaven‘The first time | heard Robert Johnson sing | \knlee
understood what it meant to be Indian on the eddleeotwentieth century, even if he
was black at the beginning of the twentieth” (AExR005; 35). Alexie emphasizes
the “shared political, social and artistic sendiles of black and Indian peoples” by

using a black blues star figure (Pasquaretta, 2083).

Thomas Builds-the-Fire meets Robert Johnson, wke,Raust, has sold his
spirit to the devil, named Gentleman, in order kyghe guitar better than anyone
else in the world, and has come to the SpokaneriRsmn to find the woman in his
dreams who has a healing power to free him fronethlepact. Thomas takes him to
Big Mom, the medicine woman of the reservation, #meh he realizes that Robert
Johnson has left his magical guitar. Robert Johisdeaving his guitar to Thomas is
indeed a symbolic exchange from African Americamouwnity to American Indian
community; American Indians’ present-life condigsomirror African Americans’
second-rate and unfortunate lives under white-damga in the early twentieth
century (Grassian, 2003; 107). Thomas gets theugaitd forms the all-Indian rock
group Coyote Springs. He becomes the lead singéicamposes most of the songs
that the band sings. Victor inherits Robert Johissamagical guitar and shows an
unbelievable ability. Junior plays drum. Two behutsisters, Chess and Checkers
Warm Waters join the band after a concert in Fladh®eservation. They are of
Flathead tribe and both have very beautiful voiédthough they are not accepted by
the Spokane people due to the fact that they aokeBye Indians, they become the
band members. The band’s journey from Seattle tohdtdian and back again is told
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with powerful references to survival, traditiongdaspirituality. The issues of cultural
identity, Indian-White relations, and the powertbé human spirit to survive are
guestioned and explicated in the novel.

Sherman Alexie deals with the issues and problaintise current Indians and
examines the ways in which reservation Indians stppach other in the face of
colonized Native America by way of depicting di#fet characters such as Thomas,
Victor and Junior, who represent the various famfesultural identity. Alexie is one
of the distinctive voices who reject the stereotyd American Indian identity,
recognizing the significance of the diverse cultaed languages of Indians,
understanding the strong communal ties despitedikiersity and being aware of the
basic humanity of the American Indians (Lundqu26iQ4; 201).

Both The Lone Ranger and Tonto Fistfight in Heawaenl Reservation Blues
are prize-winning worksReservation Bluebas been awarded Shortlist for IMPAC
Dublin Literary Award {997), Before Columbus Foundation: American Book Award
(1996), and Murray Morgan Prize (199@he Lone Ranger and Tonto Fistfight in
Heaven has won PEN/Hemingway Award: Best First Book ottien Citation
Winner (1993), Lila Wallace-Reader's Digest Writénsward (1994), and Washington
State Governor's Writers Award (1994).
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I) AMERICAN INDIAN SURVIVAL STRATEGIES

The idea of building a new nation, “one homogeseAimerican community”,
by integrating all ethnic groups constructed th@ocept of assimilation of ethnic
groups is the underlying principle behind Americation (Campbell and Kean,
1997; 44). Assimilation and colonization of Amendadians are parts of this policy.
Their sense of community, strong ties to tribalueal and cultural identity have been

attacked in various ways As Feagin and Feagin:state

European colonists developed various strategiesdéaling
with those whose land they coveted. These rangaah fr
honest treaty making with equals, to deceptiveyt@aaking,
to attempts at extermination, to enslavement likat tof
Africans, to confinement in the often barren, pnidike
called reservationgFeagin and Feagin, 2003; 133).

As a response to assimilation and colonization ggec American Indians have
developed survival strategies. They have resigtedlogically and have aimed to
reconstitute their community and values in spitalbthe pressures and oppressions
of the white colonial system (Campbell and Kear97:948). As Campbell et. al.

postulate in their book:

Native Americans faced near genocide in the facwmation-

building’, but have survived to rearticulate andoprote their
cultures within the United States. Although alwapeasy and
ambivalent position, their ethnic identity has ra#en made
invisible and their culture and history still infor each
generation(Campbell and Kean, 1997; 48).

To overcome their sufferings as a result of anatluh, genocide, isolation
and broken treaties, American Indians have adopiedval strategies. While some
American Indian tribes have advocated cultural tatagn and renewal, others have
preferred to sustain strong ties to their tribadtpand rejected an imposed American
identity. Thus, assimilation methods perpetuatedeloeral government have created
American Indian groups who differ in their levelsassimilation and acculturation.

Differing reactions among American Indian tribesvdacontributed to different



standpoints and different levels of commitment. hiel Garret's and Eugene
Pichette’s five-levels of acculturation best depilse various differences among

American Indian tribes:

Traditional: May or may not speak English, but
generally speak and in their native language; haldly
traditional values and beliefs and practice onhaditional
tribal customs and methods of worship.

Marginal: May speak both the native language and
English; may not, however, fully accept the cultdraritage
and practices of their tribal group; not fully idefy with
mainstream cultural values and behaviors.

Bicultural: generally accepted by dominant society
and tribal society/nation; simultaneously able tmotw,
accept, and practice both mainstream values/behavamd
traditional values and beliefs of their culturalritage.

Assimilated: Accepted by dominant society; embrace
only mainstream cultural values, behaviors, and
expectations.

Traditional: Assimilated Native Americans who have
made conscious choice to return to the “old wayBley are
generally accepted by dominant society but seedntbrace
previously lost traditional values, beliefs, andagtices of
their tribal heritage. Therefore, they may speakhbignglish
and their native tribal language(quoted in Parillo; 2003,
281)

It is interesting that Garret and Pichette usetéhe ‘traditional’ to describe not only

the elder generation of Indians who have stuckew hative language and way of life
but also to the young assimilated generation whatsciously seek to enliven their
tribal heritage. Based on these definitions, Shariaxie’s main characters Thomas
Builds-the Fire, Victor and Junior exemplify difeeit groups of American Indians
who have been caught between two cultures and wdrad sat different points of

adopting Indian heritage and embracing Indian ithent

As a visionary and compulsive storyteller whogsared by most of the people
on the reservation, Thomas Builds-the-Fire is a mmmeration traditional figure.
Victor and Junior are marginal figures who challertgeir Indian heritage. Their

dialogue while they are naming the rock band garegdea about their ethnic identity:



‘We need a name for this band,” Thomas said after
another well-attended rehearsal.

‘How about Bloodthirsty Savages?’ Victor asked.

‘That’'s a cool name, enit?’ Junior asked.

‘I was thinking about Coyote Springs,” Thomaslsa

‘That's too damn Indian,” Junior said. ‘It's alway
Coyote this, Coyote that. I'm sick of Coyote.’

‘Fuck Coyote,’ Victor sai@Alexie, 1995; 44-45)

Victor's suggestion “Bloodthirsty Savages” is a pl@ misconception about
American Indians. Europeans have regarded thissastable name for the American
Indians because of their so-called warlike attitu@emd their belief in retributive

justice. Europeans have firmly believed in the imag the American Indian as
barbarous scalping savages. However, Americanamsdihave always avoided
conflicts where possible (Parillo, 2003; 246). mstsense, Victor and Junior do not
care about the white attitudes toward American dndand mock at the white
perspective. Thomas, on the other hand, holdslyigitt his Indian heritage, and
wants to name the band after the respected Indjanef “Coyote”. No matter what

their levels of acculturation are, American Indiaviso are able to integrate American
Indian sense of humor and imagination to theirydhies are able to resist white

colonization.

Afterward, the band is named “Coyote Springs”, sinight after Victor and
Junior rejects this traditional name, lightningldabn the reservation, a small fire
starts, Junior’s track is lost and Coyote provessitiength in this way (Alexie, 1995;
45). Thus, Alexie wants to promote Indian heritage prove the survival of Indian
traditions. He focuses not only the tragedy cause@ssimilation and colonization
but also on the survival and means of survival #rat tribal and specific (Hafen;
1997, 74). Humor and imagination are survival wapggjue to American Indians.
They have improved their capacity to survive bygmang and laughing. In Alexie’s
works, sardonic and sarcastic humor overcomesdya@ad imagination is portrayed

as one part of the equation for survival (McFarlat2bD7; 38).



1.1.Dreams, Visions and Imagination as Survival Strategs

American Indians observe acts of dreaming, daydireg@nand imagining as
the possible sources to use in order to solve t@iblems in postcolonial context
(Fixico, 2003; 9). They try to manage and cope Wi unexpected problems they
have due to being exposed to colonization and @ssiom in their own ways, which
are not contradicting with their tradition and #&ibidentity. Donald Lee Fixico’s
comment on American Indians’ understanding of meatts such as dreaming, day-
dreaming and imagining clarifies the reason why th&ve adopted these acts as their

survival strategies in the face of evil methodshef Whites:

An Indian way of “seeing” exists, according to atine
perspective about all things. It is a cooperativiéort
between the subconscious and conscious mind and
influenced by one’s tribal culture and personal
experiences. As a result, dreams, daydreaming, imrag
and visions are pertinent to “Indian thinking” anthis
realization becomes a part of logic and decisiorking
process of thought. In every dream and vision duescof
knowledge and/or revelations about what all pesaek to
understand. Although the conscious mind is theonati
part of thinking, native people have learned to sider
carefully what the subconscious part of the braas o
offer. “Seeing” in the Indian way is how traditiolsts of
indigenous cultures understand life, and it is thesis of
their indigenous logi¢Fixico, 2003; 9)

1.1.1. Importance of Dreams and Visions in Native Culture

In American Indian culture, dreams have always bieighly regarded and
respected as a means of obtaining sacred wisdongw@dence in life. Dreams and
visions are among the core values of American mghhilosophy. John A. Sanford
call such cultures as of American Indians as “dreattures” “in which dreams are at
the center of a deeply spiritual way of life” (Sardf, 1978; 6). Stanford presents

American Indian culture as a good example of “dreattures” and says:

Dreams, said Chief Seattle, are given men “in soldraurs
of the night by the Great Spirit.” The soul, it wWaslieved by



the Red Man, is an individual expression of theab&pirit,
but the soul would wander in darkness unless ieinad a
guiding light. Fortunately, visions and dreams wbwome
from the Great Spirit to guide the soul. Withoutctsu
guidance man’s lower nature, which inclines to ige,
cruelty, and apathy, would prevail. But the soulightened
by dreams can achieve the nobility for which mans wa
created; he can move forward and reach the sourcallo
learning, which is the knowledge of God, for, as thez
Perce Indian prophet Smohalla said, “Wisdom conoesgstin
dreams” (Stanford, ; 6)

Dreams, encouraged and facilitated, are regardesl r@etural means for accessing
knowledge and establishing relationship to the vdTajete, 2004; 54). Jackson
Steward Lincoln divides the American Indian dreand visions into two categories:
‘individual dreams’, “the unsought, or spontanedusams occurring in sleep”, and
‘culture pattern dreams’, sought or induced dreahspecial tribal significance
(Lincoln, 2004; 22). Differently from modern integtations based on
psychoanalysts’ suggestions, dreams have symboleed meant more than
unfulfilled and unconscious desires for Americadidéms. American Indian culture
values dreams as a source of insight and inspirabloeams have been considered as
sacred forms of reality directing life and reveglipotential for special skills and
abilities (Pritzker, 2000; 41). Interpreting andabzing dreams have been a central
part of many American Indian healing ceremonies, abt of discovering the source

of fears and taking decisions for future actionsiif&r, 2004; 23).

What we call ‘dream therapy’ today has already basad by American
Indians as a way of getting to the source of passicrbeliefs in order to be able to
analyze and eliminate them (Shimer, 2004; 23). Wheir lives have changed as a
result of white policies and colonization, Ameridadians have continued to look for

a way to remedy their colonial life troubles inithdreams as well.

Popularity of dream catchers, traditional handisrafriginated in American
Indian tribes, also illustrates the importance i@&atns in American Indian daily life.

Dream catchers function as the symbolic filterg thap the nightmares and let the



good dreams pass. They demonstrate American Iridfassination and wonder

about dreaming.

Dream sequences in Alexie’s works have significatds in the narration. His
usage of dreams mostly reflects various tragediesAraerican Indians facing
assimilation and acculturation processes. In agditireams occasionally function as
out-lets that relieve American Indians from thesks and pains of contemporary life.
In Alexie’s works, they turn defeats into victori€3n one hand, the importance and
power of dreams in American Indian cultural life@mphasized and on the other
hand, they reveal the characters’ conscious or nswous desires, unfulfilled
expectations, fears, hopes and hopelessness.

1.1.2. Significance of Imagination as a Survival Strategy

We have to believe in the power of imagination
Because it's all we have, and ours is stronger ttiaairs.
Lawrence Thornton

The act of imagining, in the tribal context, offdle possibility of freedom
from non-Native traditions and makes decolonizapossible (Cox, 2006; 144). It is
important to note that American Indians are highhaginative individuals, and
imagination, which is a significant part of Amemchldian worldview, enables them
to grasp a holistic perception of life. Strong gusitive connection to nature, strong
sense of community, sense of the sacred and sérssaoty are the distinguishing
aspects of American Indian worldview; and “in themaginingsthey tend to see
themselves as living in a good way, in a strong roomity, with an aesthetic and
spirituality inspired by nature as a good and héduorce” (Magoulick, 2003) In
other words, they put the principles of their werdv into practice in their
imaginings; certain values that American Indian ldaiew centered around arise in

their imaginative power.

American Indians adopt imagining as their survstahtegy and they regard it

as a coping skill that strengthens the individuabpacity for surviving. The role of



imagination in their worldview is significant. Hower, of even greater importance
are their great suffering and real pain, due teddrassimilation, which only can be
escaped by the use of imagination. In this semséirerican Indians, imagination is
a strategy of survival in order to maintain tha&nse of community, as well as a way
of minimizing their suffering. N. Scott Momaday'srmamentary on the imaginative
power emphasizes its importance for American InglidiVe are what we imagine.
Our very existence consists in our imagination ofselves. Our best destiny is to
imagine, at least, completely, who and what, arad te are. The greatest tragedy

that can befall us is to go unimagined” (quote@imens, 1992; 93).

In Alexie’s works, characters imagine frequenthdarabitually. By way of
day-dreaming, they fulfill their life-expectations they remember their tribal past or
personal recollections. Sherman Alexie himself idaly quoted for his “survival
formula” from his short storymagining the Reservatiom The Lone Ranger and
Tonto Fistfight in Heavenwhich makes his view clear about the power of
imagination: “Survival = Anger x Imagination. Imagtion is the only power on the
reservation” (Alexie, 2005; 150). Readers com@sxiisimilar formulas not only in
his short stories but also in his various poemsiedaH. Cox analyzes Alexie’s usage

of imagination in his bookuting White Noise

Alexie suggests that imagining alternatives to
narratives of domination and conquest (Columbusgage;
the manifest Destiny conferred by the Christian Gndeuro-
westerners) is a powerful weapon. Imagining altéinea
histories might not change the present (impovedsidan
Native communities; Lester FallsApart's crimes), t bu
conceiving of other possibilities, or writing Nags/back into
the landscape, will influence the future by promgsplots
that do not assure listeners or readers of the imble
absence of native Americans. As Alexie explains,
imagination, fueled by anger at the colonial pastl gresent,
is the formula for Native surviv§Cox, 2006; 158)

What Alexie means by this formula is that:

American Indians have to be emotionally and
psychologically resourceful to keep their sensawhor and



their traditions alive in conditions hostile to thexistence.
Much of the imagination in his stories comes in fibven of
dark humor, a response to desperate straits in whiany of
his characters find themselves. Alexie himself destnates
imagination and resourcefulness in the very way has
constructed the book as a kind of fictional menaobinis own
life on the reservatio(Bookrags, 2005).

Obviously it is clear that, imaginative power of Antan Indians has significantly
contributed to their communities’ survival in thecé of evil whites. Also,

imagination and humor coexist within each other.

1.2. Humor as a Survival Strategy

It has always been a great disappointment to Indian
people that the humorous side of Indian life has lbeen
emphasized by professed experts...

Indians have found a humorous side to nearly every
problem and the experiences of life have genetadign so
well defined through jokes and stories that theyehbecome
a thing in themselves... The more desperate the gaglihe
more humor is directed to describe (ine Deloriea, Jr.,
“Custer for Your Sins: An Indian manifesto”)

Humor functions as a key virtue in American Indcafture. American Indians
have always been able to approach life with a sehkemor. Especially, after being
exposed to long term discrimination and oppressipnvhites, humor has had more
social and cultural meanings for them. Jace Weatates that “Indices of Native
identity have always been located in humor. AltHougisually has been overlooked,
traditional orature contains strong elements of burBince 1492, especially, it has
also become a powerful tool of survival” (Weave®91; 88). Humor has been a
powerful medicine challenging fate, nourishing hanspirit, giving strength and
hope for survival (Gregory, 1998). As describedVbgndy J. Rohrbacher, American
Indian humor serves as “not only a weapon to fightiquest and assimilation, but

also as a guide for framing a worldview” (Rohrbagii®©99).

Considering the social functions, Kenneth Linco&scdibes American Indian

humor as “survival humor” that “transcends the yagjdestions fatalism, and outlasts



suffering” (Lincoln, 1993; 45). American Indiansveaused “survival humor” to
subvert white colonization ways and their dominameethe society. Margaret
Atwood states that “Humor is more than a mere toal becomes an effective
subversive weapon, when used by people who findhskt/es in a tight place
without other, more physical weapons” (quoted irrchj 2000; 107). Another
function of humor for American Indians is that iteates social harmony within
communities. This harmony helps to defuse and swhé tension and negativity. In

this way, humor allows tolerance and teaches swalaks (Fagan, 2000; 25).

Obviously it is clear that humor is one of the mosportant abilities and
values that American Indians have in the mattesur¥ival. It is an intrinsic quality
of American Indians. James Luna, Luiseno Indiarfgoerance artist, explains the
role of humor in American Indian culture as “a foahknowledge, critical thought,
and perhaps used just to ease pain” (quoted innBer, 2000; 179). Drew Hayder
Taylor, as an American Indian himself, commentghaissue: “Even in the darkest
moments there were always sparks of humor. Thatg Wwe survived 500 years of
oppression. It was our humor that kept us sanet db@s not mean that | am using
humor to whitewash the problems of native commasitiYou can have humor and
explore serious issues” (quoted in Hirch, 2000;-108).

Native humor is difficult to define because of #ildiversity. All tribes have
different ways of observing reality and expressitgir perceptions. Differing
perceptions and various tribal languages affectettiressing and understanding of
humor. Mirjam Hirch explains the tribal differencalsout “understanding humor” in
her article Subversive Humor: Canadian Native Playwrights’ VifugnWeapon of
Resistanceand affirms the fact that Iroquois and Haida &newn for aggressive
humor while Cree and Anishinabe humor is depictedsly. However, “strong
tradition of teasing” and “the self-deprecatory goit one’s own expense” are the

general themes in American Indian humor (Hirch,2QD6).

As an important aspect of American Indian culturegmor has had a
significant role in literary traditions and has @i even more importance in the



ongoing American Indian literary renaissance. Adooy to the American Indian
authors, “to free others to hope for the impossibhkes been the most deeply healing
function of humor (Hirch, 2000; 114). These authass humor “to ridicule fate and

transcend sorrow” (Gregory, 1998). Mirjam Hirch say

Contemporary Native authors skillfully employ
subversive humor as an artistic strategy both tal iewm and
to understand historical and personal trauma andigit the
adversity they face. Humor is a means of drawitgndibn to a
range of serious issues, from the perpetuatiorteyestypes to
land claims, residential schools, forced integratiofoster
parenthood, benighted government policy, enviroraien
destruction and attempted annihilation. With thdphef the
strong forces of humor, native writers challengeegi power
systems, lay open the relativity of all positiosspvert the
process of domination, inspire social change andnpte a
new consciousnegslirch, 2000; 104).

American Indian writers regard and present humesrdtiering a sense of relief and
acceptance of circumstance in the face of dangértiagedy” (Fagan, 2000; 26).
Sherman Alexie is one of these writers. His darknbumakes the pain and anger

bearable in his works. Alexie is a thought-provakimriter and humor is one of his
hallmarks. Georgia Bapst directs Alexie’s commegntar humor:

Humor was abundant on the reservation where he grpw
he says. He turned to humor because he was ditfarehgot
beat up a lot. "You can't run as fast or throw angh if

you're laughing," he said.

And the more traditional the person on the reseovatthe

funnier they were, he says. "My grandmother waarioilis.

My whole family was funny. | was the least funny.finily

thought | was depressed and angr{Bapst, 2002).
As a significant cultural value of American Indialsimor alleviates their emotional
pain and helps them to tolerate the unfair treatmamd impoverished living-
conditions. Humor and imagining, one inside theeatlare the essential facts which

make American Indian culture viable.
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I) DREAMS, VISIONS AND IMAGINATION IN RESERVATION BLUES
AND THE LONE RANGER AND TONTO FISTFIGHT IN HEAVEN

The relationship between the real and imaginary, e real and visionary
are the essential themes in Alexie’s works. Invsks, the functions and roles of
dream visions and imaginations vary. Alexie survélys dream visions, whose
traditional significance and meanings have charigedmerican Indians after white
colonization and settlement of the New World. Alke, explores the ways in which
American Indians use their imagination to strugglgainst their culturally and
physically impoverished lives on the reservatioie Tcharacters can have dream
visions and imaginations either to fulfill their gectations, to compensate for their
loss and failures, or to conceal their conflicts. dddition, they use only dream
visions, in traditional terms, as guidelines forking important decisions. Readers
come across various acts of dreaming and imagitiingughout bothReservation

BluesandThe Lone Ranger and Tonto Fistfight in Heaven.

The importance of dream visions for American Ingdianhighlighted through
the character Junior, the college drop-out whao isi$ early 30s ifRReservation Blues
In a humorous way, Junior points the importancedi@am visions by connecting
dreams to western psychoanalytic thinking: “He haajored in psychology during
his brief time in college and learned a lot abowgtaths. In Psychology 101, Junior
had learned from Freud and Jung that dreams dewmideything. He figured that
Freud and Jung must have been reservation Indiaesause dreams decided
everything for Indians, too” (Alexie, 1995; 18). kwover, dreams also have
prophetic and guiding functions that relate thema toore tribal understanding of the

world:

Junior based all of his decisions on his dreams wistns,
which created a lot of problems. When awake, hédcoever
stomach the peanut butter and onion sandwichesttsitd

So great in his dreams, but Junior always expebisdisions

to come true. Indians were supposed to have visans
receive messages from his dreams. All the Indians o
television had visions told them exactly what to(Akexie,
1995; 18).
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When Coyote Springs gets an offer to play in Elbemg, Seattle, for one thousand
dollars, they feel suspicious and cannot make oecisasily at first. Believing in the

traditional guiding power of dreams, Chess suggékthink we all need to sleep on

this” (Alexie, 1995; 125).

The importance of the imagining process and itsgyder American Indians
is strongly emphasized in the short story “Imagihe Reservation” infThe Lone
Ranger and Tonto Fistfight in Heaveimagining is presented as a process to
challenge and question reality. The narrator is #tory provokes the reader to think
what could have happened if American history wamnigen by the way of asking
guestions: “Imagine Crazy Horse invented the atamibin 1876 and detonated it
over Washington, D.C. Would the urban Indians $tél sprawled around the one-
room apartment in the cable television reservatigAtexie, 2005; 152). “Imagine
Columbus landed in 1492 and some tribe or anothewred him in the ocean”
(152). The narrator also questions the imposedlitres’ which have affected and
changed the whole lives of people concerning issfiesligious and faith, by asking
striking questions such as: “Didn’t you know JeSllwist was a Spokane Indian?”
(Alexie, 2005; 149). Besides these challengingestants and thought-provoking
guestions, imagining is also offered as a means dbatributes to “survivance”,
Gerald Vizenor’'s term to describe “survival and @maohce” (Lundquist, 2004; 309)
of American Indians. In the very same story, theatar states: “There are so many
possibilities in the reservation 7-11, so many radshof survival” (Alexie, 2005;
152). Imagining is one of the most efficient ofskemethods. The narrator suggests
that one should be strong in the face of hardshypsnagining: “Didn’t you know?
Imagination is the politics of dreams; imaginatitnns every word into a bottle
rocket” (Alexie, 2005; 152). Imaginative power isremedy for American Indians
when they feel hopeless and helpless: “Imagineybat own shadow on the wall is a
perfect door. Imagine a song stronger than pemicilinagine a spring with water that
mends broken bones” (Alexie, 2005; 152-153).

The imaginative power and functions of dreams aistbns are significant

parts of American Indian wisdom since they offdradistic perception of the world.
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These elements have already been important for isarerindians in traditional

terms, however, their imagining ability and thdnosg belief in dreams have gained
even more importance in the contemporary life duthé fact that these parts of their
wisdom have made them stronger against Europeanization methods, have given
them the power to cope with the unfair treatmerd #m survive under poor and

inferior circumstances.

2.1. Dreams, Visions and Imaginations as Defense bfeanisms

Disappointments and defeats in life activate pe&sptlefense mechanisms.
Defense mechanism, the theory which has firstlynldmveloped by Sigmund Freud
and later clarified and conceptualized by his déemghAnna Freud, can be regarded as
mental maneuvers to maintain psychological equilibr People develop ways and
employ some coping strategies to protect themsetlies sense of self and their self-
esteem (Cramer, 2006; 3). In Sherman Alexie’s wovksious dream sequences and
visions are presented as significant coping andiwng processes for characters.
Characters dream, day-dream and imagine in orderavioid painful reality,

compensate for their loss and failures and allewiagir feelings of taking revenge.

2.1.1. Compensating For Loss and Failures in Dream¥isions and

Imaginations

As the outcomes of defense mechanism, dreamsnsisiod imaginations are
devices which American Indians use to rationalideny or divert some realities
which are difficult to accept. The characters ie¥é’s works frequently dream and
imagine intentionally or unconsciously. These dreand imaginations keep them
sane and protective.

Alcoholism, for example, is one of the problemg tfeservation Indians have
to struggle against. Young people on the resemvatice accustomed to drunken
fathers although this makes them miserable. Thowaspr and Junior are so
accustomed to a drunken father passing out thgtithimediately ask each other “Is it

your dad or my dad?” when they see a man who hesedaout on the lawn (Alexie,
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1995; 95). Then, they discover that he is Thoméastlser Samuel Builds-the Fire,
who always passes out and has even gained a lieputathe reservation as “Drunk
and Disorderly” due to his all-time drunken coraliti (Alexie, 1995, 95). These
young men know that they probably will be sharingimilar fate with Samuel
Builds-the-Fire. As helpless and hopeless as thtiers, they just ignore and sleep in
order to cope with the situation: “Decorated vateraf that war between fathers and
sons, Junior and Victor knew the best defense Veap’s(Alexie, 1995; 96). “Those
two found it was easier to just sleep, rather thhake up and face the day” (Alexie,
1995; 260). They employ sleeping as their uniqupirgp and survival strategy.
Thomas and Chess, on the other hand, as helpled® asthers, are aware of the
massive destruction that alcoholism has broughthupem: “Drinking that will kill
them’ ‘I think that is the idea™ (Alexie, 1995; OP. Moreover, Thomas says that he
hates his father. The reason of this ‘hatred’ & tie knows that his father regards
alcohol as a way of self-destruction. Rather thesisting and struggling against
broken-down economic and spiritual conditions, SalnBuilds-the-Fire’s weakness
and drinking causes Thomas to hate his father.

In the short story “A Drug Called Tradition” froffthe Lone Ranger and Tonto
Fistfight in Heaven Victor, Junior and Thomas take a new drug andestiaeir
visions with each other. This effective drug, whichs been supplied by Victor,
causes them to have visions of “a better world’e¢dé¢, 2005; 14). They take the
drug to avoid their poor life-conditions and tolee@ them with the imaginative ones
just for a while. What they actually need is a tenapy relief. However, the visions
they have after the drug, which reflect their sutsmious, include messages that

relate to American Indians’ survival and their defe mechanism.

Thomas, who has the drug first, has the vision iotdr dodging a white man
by stealing his pony in order to be a hero and d@snname in traditional ways
(Alexie, 2005; 15). This vision compensates for amsrious need of American
Indians to take revenge from the Whites. This timis the American Indian who

steals something from the whites rather than versa.
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When Junior takes the drug while he is driving,hlas the vision of Thomas
dancing. Junior mentions about the smallpox intbdtlankets that have been given
by White men to speed the decline of American Indmpulation. In his vision,
Junior himself is the last one from his tribe arddances traditional Ghost Dance to
bring his elders and dead members of the tribe.backis vision, “with every step,
an Indian rises” (Alexie, 2005; 17). They growgar and larger and go on dancing
the Ghost Dance in expanding circles until all shéps, with White people waving
good-bye, return to Europe. Junior’'s vision refletite fact that, as an American
Indian, he is disturbed and distressed he is dtigetoesults of white colonization and
assimilation processes. This vision clearly indgsatunior’s perspective that if he had
a chance, he would make the time move backwardchamndould make things the way
they used to be before white man’s arrival. Howelaes wish can be no more than a

vision, where he can experience a temporary relief.

Impressed by the strong effect of the drug, Videkes it, he sees Junior
singing on a stage as a very famous music stan, Wietor starts to tell his vision in

first person narration:

I've been singing at the Plantation since | was years old
and have always drawn big crowds. All the whit&gatome
to hear my songs, my little pieces of Indian wisdalthough
they have to sit in the back of the theatre becalk¢he
Indians get the best tickets for my shows. It'sraotsm. The
Indians just camp put all night to buy tickets. Evihe
President of the United States, Mr. Edgar Crazy ddor
himself, came to hear me once. | played a songtenfior his
great-grandfather, the famous Lakota warrior whdpee us
win the war against the whites:

Crazy Horse, What have you done?

Crazy Horse, What have you done?

It took four hundred years

And four hundred thousand guns

But the Indians finally won.

Ya-hey, the Indians finally wailexie, 2005;
18-19).

Being almost always insulted and regarded as mféy White people, Victor diverts
this reality in his vision; American Indians are fgperior and mainstream that even

15



the U.S. president is an American Indian. In thegsihat he addresses to the elders of
Mr. Edgar Crazy Horse, he states that “the Indiamaly won” (Alexie, 2005; 19).
Obviously, as an American Indian himself, Victormgeensates for his wounded

feelings as a result of being discriminated, caediand assimilated in his vision.

The drug surfaces the unconscious ideas and wishdhe three young
American Indian men. They have been sickened whiéhracial discrimination and
hardships that they have come across so far. Br etbrds, the visions they have, are
indeed their defense mechanisms. They compengatiedio lost or assimilated tribal
values in their visions. “Although it is the twestth century and planes are passing
overhead, the Indian boys have decided to be meél&rs tonight” (Alexie, 2005; 20).

In the short story “A Good Story” fromhe Lone Ranger and Tonto Fistfight
in Heaven Junior's mother complains about the pessimismsatthess of the stories
that Junior tells and encourages him to write aysédbout good things and says:
“Because people should know that good things alwaggpens to Indians, too”
(Alexie, 2005; 140). She wants the stories to tstate they are the products of
American Indians’ imaginative power, which is theweapon to ensure survival.
Upon this, Junior tells the story of Uncle Mosed @&mnold. Uncle Moses is an elder
American Indian who regards new generation Ameriocaians as “the children who
carried dreams in the back pockets of their bham$, pulled them out easily, traded
back and forth” (Alexie, 2005; 142). Arnold, on tle¢her hand, is a full-blood
Spokane Indian child who has a great ability fayplg basketball. Uncle Moses
observes this ability of the little child as somethgiven to all American Indians that
can compensate for what they have lost (Alexie,52A@13). This story within the
story emphasizes the fact that American Indians haaturally a strong power to
imagine and this will enable them to feel stronguegh against unfair treatments and
to deal with their losses. This is the healing poefehe ‘good’ stories.

The dreams, visions and imaginations of the maetiocharacters do not

reflect reality. Instead, they reflect their sugs®d wishes, which are impossible to
come true, and their displeasure and dissatisfactith what has happened to them
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as a result of European colonization process. \@ttatates their defense mechanism
and causes them to have such soothing dreamshwiaiod imaginations is the fact
that they know intrinsically that they cannot chanipe disturbing realities and
nothing can be like it was used to before. Victopresses one of his recollections
about his father; Victor’s father tells such gobahgs about, Victor's mother, his ex-
wife, that they are hard to believe since theyfatkeof exaggeration and make-up
events. However, Victor’s father explains his [pl@losophy as: “What’s real? | ain’t
interested in what's real. I'm interested in howngs should be” (Alexie, 2005; 33).
Victor expresses: “My father's mind always workéudtt way. If you don'’t like the
things you remember, then all you have to do is\ghahe memories” (Alexie, 2005;
33-34). What Victor's father does is also what Aitan Indians do to survive.

2.1.2. Satisfying the Feeling of Taking Revenge

When people have wishes that are almost imposslfldfill in real life, they
can revert to daydreaming as a means of satistynfigifilled wishes. The characters
in Alexie’s works generally have strong feelingstaking revenge from the evil
whites due to being exposed to their unfair treatmBecause in real life they are the
ones who are always defeated, it is only in thegachs that they can satisfy their
desire for victory. These characters often takemge in their imaginary world.

The vision-like recollection of Samuel Builds-thed=exemplifies this kind of
delusional self-satisfaction. Samuel Builds-theeFpasses out due to extreme
intoxication and he recollects the day he and hend Lester FallsApart, who is a
homeless-alcoholic and comical figure, played eslhdrasketball game against the
Tribal cops. This game actually symbolizes theggte of American Indians against
the whites, who are always the advantageous sid@eW is only he and his friend
that make up the American Indian team, the teartheftribal cops consists of six
players: Officer Wilson; a white man who hates riagervation life but has obtained a
job by claiming Indian blood, Officer William; ora the cops who played basketball
professionally in college years, The Tribal Poli@i@ef David WalksAlong, and three
more cops, ironically, called Plato, Socrates andtétle (Alexie, 1995; 103).
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This “half-fantasy basketball game” becomes a seplapast wars between
American Indians and Whites (Lee, 2003; 114). Sdraneé Lester are quite assertive
at the beginning. When David WalksAlong offers fingt shot, Samuel gives the ball
back and says: “It's the only time you'll touch ifAlexie, 1995; 103). During the
whole game the ‘teams’ attack and swear at eadtr.oBamuel and Lester dedicate
all their pointed shots to the ‘heroes’ such asz¢itdorse, Wounded Knee | and II,
Martin Luther King and Jimi Hendrix. When Samuetidrester are about to win the
game, the Tribal Cops make a sudden effort andtvérgame. Although Samuel and
Lester’'s final shot does not change the result, hndoes his best while he is
throwing the ball. Lester says: “The shot was vantl Samuel answers: “The shot
was the best story | ever told” (Alexie, 1995; 12Ajnerican Indians lose the game
against the whites. However, Samuel soothes histamtand partly takes revenge
from the whites by cursing at the Tribal cops amahks to the pointed shots during

the game.

This symbolic visionary recollection of Samuel dumlly an outcome of his
defense mechanism. The white tribal cops are Wdsriand even though he loses as a
result, he pours out his anger. This recollecti®ragtually not narrated as a story
clearly by Thomas; however, Chess asks Thomasnmplete the story and she wants
to learn the winner of the mentioned game: “Youarewld us who won that game
between your father and the Tribal Cops.” Thomasiswer actually shows the
weakness of American Indians: “Who do you think@"dsks back, “Who you think
won the game?” (Alexie, 1995; 129).

2.2. Dreams, Visions and Imaginations about WorriesFears and

Despairs

Dreams, visions and imaginations of the characdtetke works are not only
the outcomes of defense mechanisms but also tflegtrthe characters’ conscious or
unconscious worries and fears about life, and tdespairs due to the unfortunate
events that they have so far experienced. The higpgighat they have come across as
a result of internal colonization process have nfagerican Indians weak, miserable

and problematic in various areas. Victor explaiig tcultural and physical
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transformation, and American Indians’ subsequenspde in the short story
“Amusements”; “But all the years have changed ntbas the shape of our blood and
eyes. We wear fear now like turquoise choker, dkamiliar shawl!” (Alexie, 2005;
55). Family and health problems mostly caused bylallism, unemployment, and
being exposed to discrimination are the main hapdstf American Indians and they

are reflected in their dreams and visions.

2.2.1. Dreams, Visions and Recollections Reflectirigamily

Problems

The main characters Thomas, Victor and Junior alehfamily problems one
way or another. First of all, the father figuresthwir lives are problematic; drunken
and jobless fathers who can never fulfill theihithood responsibilities. Victor and
Junior have already lost their fathers, and althotigomas’s father Samuel is alive,
Thomas does not hesitate singing a mourning sohg;hwis sung for dead people,
when his father is lying on the kitchen table dremlkand in a motionless position
(Alexie, 1995, 100).

Mothers, on the other hand, because of having aladlring pregnancy, are
mostly responsible for the birth of unhealthy babiEhey are too weak to raise their
children properly. Victor's mother Matilda startsnaw affair with Harold, a white
man, just a few weeks after Victor's father Emergdes home and goes to Phoenix
(Alexie, 1995; 24-25). Junior's mother is as irr@sgible as Harold when she leaves
her five children in the car in freezing weatheroirder to get a drink from a bar
(Alexie, 1995; 110).

The spiritual emptiness, which has been creatddcan never be fulfilled by
these dysfunctional and awkward parents, has alwagated and still creates
problems for Thomas, Victor and Junior. They albptd“Indian identity” from
different points; however, their different standindo not change the result. In the
reservation, they share the same fate. They arehifdren of the American Indians
who have been left no choice but to struggle ireotd survive and keep their vital

life values. While doing this, they have lost muxdttheir vigor and strength to lead a
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good life and to raise their children properly. ddicdescribes the in an ironic but
provocative way the tragic circumstances Amerigatidns are conceived in today’s
America: “I was conceived during one of those demkights, half of me formed by
my father's whiskey sperm, the other half formednly mother’s vodka egg. | was

born a goofy reservation mixed drink...” (Alexie, Z)@7).

Thomas, Victor and Junior feel the lack of a famihjit which is actually an
indispensable cultural value for American Indiaasd they reflect their injured
feelings in their dreams, visions and imaginatiodsnior often dreams of his
childhood days and his family; two sisters, twothess and his parents whose names
he cannot remember in his dreams. He dreams ohtbe and cheap vacations that
they had in Spokane when his father had got the memey for his wheat field in
harvest time. He dreams of his parents’ funerats @ remembers in his dream that
his siblings could not come to their parents’ fatgibecause of not having enough
money to pay for the travel expenses. Spirituallgt,nJunior dreams of these pathetic
days and when his siblings could not even afforanturn properly (Alexie, 1995;
24).

In another dream, again shaped by childhood mesyalieior undertakes the
responsibility of taking care of his siblings whieis parents in order to get a drink
from a bar leave them in the car all alone in fregzveather. In his dream, Junior to
save gas does not run the heat, but instead gotatopchips and Pepsi to his siblings,
not forgetting to distribute them evenly (Alexie€Q9b; 110-111). Junior cries in his
dream until he saves his siblings symbolically;,ches and cries and they run away
from the car, turn into adults and start their Hex@s. When the parents come back
from the bar and see that their children have gty just accuse Junior and still
continue drinking (Alexie, 1995; 111-112). Interegty, Junior never accuses his
parents in his dream. He dreams of one of his lshdd recollections, and this dream

clearly reflects how deeply the irresponsibilityhaé parents has affected Junior.

Victor, also, often has dreams reflecting his fgnpitoblems and remembers
his childhood years that touch him deeply. Poorddmns of reservation life and
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other problems related to the impoverished condltionake him dissatisfied and
displeased. These are the main reasons lead tor\tiaving dreams and visions. In
the short story “This Is What It Means to Say Poefirizona”, in The Lone Ranger
and Tonto Fistfight in Heaverand later irReservation Blugsone of Victor's most
poignant memories, the death of his father, whieldifeams of later, is described. In
the short story, Victor finds out that his fathersihdied of a heart attack in Phoenix,
Arizona. He wants to go there to make arrangeméotsgver, he has not got enough
money. In other words, just like Junior's siblingse cannot afford the proper
mourning rites for his father. Tribal Council givadlittle money and Thomas adds
some, then Victor and Thomas go to Phoenix to getashes of Victor's father
(Alexie, 2005; 59-60). What affects Victor more dgethan his father’s death is the
way he has died: He has died of a heart attaclhguaiheat wave and has laid on
couch for a week before due to terrible smell amieor discovers him. This terrible
smelling, which has never fully dissipated, con®¥ictor in his dream many years
later, in the noveReservation BlueAlexie, 1995; 25). He dreams of his mother and
step-father and how they fell in love with eachestin a cowboy bar. He has such a
dream due to the fact that his mother’'s love aféaitually has hurt his sensitive
feelings about family unit. That is why he assasahe smelling of his father's dead

body whit the love affair of his mother.

Another nightmare of Victor, again of his fatherptimer and step-father,
reflects one more time how deeply he has beentatfday family problems. In his
nightmare, Victor's step-father Harold packs evieing and puts Matilda, Victor's
mother, into his truck where Victor’s real fathemé&ry’s dead body lies. Victor runs
and cries to go with them when Harold is aboutdave with Matilda and dead
Emery. Harold refuses to take him with them andhessout. Victor runs after them in
vain, and falls down at last. When he stands admrfinds out that he is bald and he
sees a black robe. The black robe takes him andsshion a battle scene in a picture.
After Victor sees the picture he starts bleedind @ren he gets lost. Then he begins
to dig the grass until his fingers and toes bleéti effort; “He dug because he had
forgotten how to stand. He dug because his fatBerery, and mother, Matilda,
waited on a better reservation at the center ofntbwd” (Alexie, 1995; 109). Victor
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has such dreams because of his displeasure withrdken family ties and his wish
for a stable family life. In addition, his diggirtge grass while his parents waited on
“a better reservation at the center of the worldh de interpreted as his futile effort

to secure himself a better future.

Broken marriages also contribute to the problematigations of the new
generations as well as the unfulfilled respongib8giof parents towards their children.
Victor complains about broken marriages’ being maestructive and painful than
they used to be for contemporary American Indiansilevhe is telling his
recollections about the separation of his paremtd,he compares the past and present
of the breaking-ups: “The woman or man just paakedll their possessions and left
the tipi. There were no arguments, no discussidogy, Indians fight their way to the
end, holding onto the last good thing, because wwole lives have to do with
survival” (Alexie, 1995; 32).

In the short story titled “Because My Father Alwéaid He Was the Only
Indian Who Saw Jimi Hendrix Play ‘The Star-SpangRahner’ at Woodstock”,
Victor narrates many of his recollections aboutfaiber. One of these recollections
is about how much Victor misses his father afterfather has abandoned them as a
result of strong quarrels with his wife. On thehtipe misses his father most, Victor
cries in his bed with his father’s photograph is hand. Victor says: “I knew | was
dreaming it all but I let it be real for a momefflexie, 2005; 35). He imagines his
father’s motorcycle pulling up outside their hoasel hears his father calling him for
a ride. Under the effect of his imagination, Vicputs his coat on quickly and rushes
out although he is already aware of the fact tha pnly an imagination (Alexie,
2005; 35).

Reservation children experience many hardshipg #ftect them both
physically and psychologically. Poor conditionsewery field do not let their dreams
come true. Moreover, they witness the helplessaadshopelessness of the people
around them. These distressed experiences hurclibdren’s minds and hearts
deeply, which then lead to psychological problemadulthood.
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Victor remembers one of the Christmas Eves ofchigddhood, in the short
story “Every Little Hurricane”. He is five years dolwhen he witnesses the
helplessness of his beloved father. Unemploymedtpaverty do not allow Victor’s
father to buy Christmas gifts for his family thagay. Seen from another perspective,
Victor’s father’s being upset because of not beahde to afford buying Christmas
presents also signifies how assimilation methodkw@iving Christmas presents is
not an Indian tradition and practicing it should be very significant in traditional

terms for an American Indian man; however, thichas Victor’s father.

Seeing his father crying leaves a permanent mafk/éayear-old Victor. He
imagines that “he held an empty box beneath higefa eyes and collected the tears,
held that box until it was full. Victor would wrapin Sunday comics and give it to
his mother” (Alexie, 2005; 5). Children witness aled@rn the grief of life in the
reservation since very young. They learn the uméssons of their grief as they grow
up. That is why they have symbolic hurricanes, Whibe title “Every Little
Hurricane” refers to, that ruin them psychologigalHowever, Daniel Grassian

comments on this issue from a different perspective

Yet, Alexie sees an ironic, positive by-product this
internalized rage and disillusion. The repressednarsity
that produces these mini-hurricanes also forgesrggrbonds
between family members on the reservation. Whikxidl
claims that this bond ‘is stronger than most anythi he
also writes, ‘It's the same bond that causes sohmain’
(Grassian, 2005; 58).

Victor becomes an aggressive adult showing tendemeyolence due to his
‘reservation childhood’. According to Thomas; “Thesttle wars were intimate
affairs for those who dreamed in childhood of fighsalmon but woke up as adults to
shop at the Trading Post and stand in line for .&. commodity food instead”
(Alexie, 1995; 14). In other words, failed dreamsfulfilled expectations and being
exposed to unfair treatment create aggressiveaiigmatic individuals, one way or

another, like Victor, Junior and Thomas.
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2.2.2. Dreams and Recollections about American Indihs and
White Relations

The relationship between American Indians and Wi has always been
complicated for many reasons from the very begimpnBesides the expected and
normal problems originating from colonization, thehave always been special
problems due to two diverse cultures’ dealing va#ith other, which are completely
dissimilar in their worldviews. The relation betwetne colonizer and the colonized
has always been problematic: American Indians Ieen exposed to many cruelties
and always have been the exploited side. Because gfreat differences between the
worldviews, American Indians could not perceive thal plans and intentions of
white men easily. What destroys the psychologyseiiesteem of American Indians
is the injustice that they have been exposed toed&e&s. Olson and Raymond Wilson
define the relation of American Indians and Whitekistorical context in their book
Native Americans in the Twentieth Century:

For more than 370 years Native American history,
buffeted by a series of political, economic, sqciahd
cultural forces emerging from both European Amerieend
Native American society, has been complex in themee.
From the beginning of their contact, neither hasauiately
understood the other. The dominant society hastexkahe
Protestant ethic to a theological level, figurative
worshipping at the intricately related altars ofdimidualism,
materialism, progress, and technology. To NativeeAcans,
European American society has seemed obsessedtheith
temporal rather than the spiritual, the individuather than
peace and harmony. For their part, non-Native Acens
have viewed Native American life as hopelesslynstagand
inefficient, retarded by communal values, subststen
economies, and cultural ecologies. In these mutual
misunderstandings, the twentieth century has been n
different from the seventeenth, eighteenth, andteanth
centuries(Olson and Wilson, 1986; 179).

The American Indian characters Reservation Blueand The Lone Ranger
and Tonto Fistfight in Heavereflect how distressed they are about the distgrbin

historical facts and the problematic relations witle Whites in which American
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Indians are always unjustly treated and victimizétdey often have dreams and

remember their personal recollections about Whiitdsth works.

2.2.2.1. Dreams and Imaginations about Fights betwa

American Indians and Whites

The title of the short story collectiorhe Lone Ranger and Tonto Fistfight in
Heavenalready refers to the struggle between Americaimahs and whites. The title
basically originates from a popular radio and teliewm program,The Lone Ranger
which was broadcasted between the years of 1948-{Skthaug, 2003). In this
program, Tonto, the Indian, is present only to eghe white hero, the Lone Ranger.
However, Alexie challenges the white man’s supésidoy adding ‘Tonto’ to the
title. Besides, their fistfight in heaven meang thanto does not want to be the loyal
companion of the Lone Ranger any more (Cox, 2084).1The Lone Ranger and
Tonto fistfight; in other words, American Indian mstruggles against the White man
and he “refuses to occupy the subordinate socadesgefined and assigned to him by
the Lone Ranger” (Cox, 2006; 154).

In the title story of the collection, the narratarSpokane Indian, is in strained
terms with his white girlfriend. Their arguments dull of damaging words more
powerful than fists (Alexie, 2005; 185). These amgmts actually symbolize the
fights of Tonto and the Lone Ranger. The narratands for Tonto, and the white
girlfriend is for the Lone Ranger. The narratoreafthas dreams about their
oppressive relationship. In one of these dreanssginifriend is a missionary’s wife,
and the narrator himself is a minor chief. They fallove and keep their relation
secret; however, the missionary learns about tted@&tion and shoots the narrator.
This is also the beginning of a war between the #eaa Indians and Whites. The
narrator’s tribe attacks the whites all acrossréservation; both sides kill each other.
Other American Indian tribes and the United StaBssalry join, and the war
escalates (Alexie, 2005; 186). Brutal and poigrneatities about Indian and White
relation are reflected in the narrator’'s dream. Therator dreams of three mounted
soldiers playing polo with a dead Indian woman’adeHe narrates about his dream
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later: “When | first dreamed it, | thought it wassf a product of my anger and
imagination. But since then, I've read similar amets of that kind of evil in the Old
West” (Alexie, 2005; 186). The American Indian kexyd white girl’s relation, rather
than a love affair, has deeper meanings; the iddaliarguments between the couple
are actually the products of the commotion betw#®sn American Indians and

Whites, which is reflected in the narrator’'s dream.

Junior often has dreams that are the productsiofahger, grudge and
helplessness as a result of colonization proces=n Ehough he does not seem to be
as traditional as Thomas, he notices the abseratdoan of his Indian heritage. He
accuses Whites for American Indians’ loss, anddfiects his despair caused by the
wickedness of Whites in his dreams. In one of thdieams, he hears bugles and
gunshots coming from all angles. He looks for anrmt find the source of them. Al
Indians, except Junior, die because of gunshoten/the unseen attackers begin to
materialize, Junior sees that they are white sdddie blue uniforms. The general
introduces himself as General George Wright, amah the shoots and kills Junior’'s
pony; in this way, he declares that that is a wdexie, 2005; 143). General Phil
Sheridan joins them later, and both generals acduser for murdering eighteen
white soldiers and sentence him to capital punisttm@eneral Wright and General
Sheridan are significant because they are reabriuat figures who ordered their
troops against American Indian tribes in 1858 (Rub§06; 121). The soldiers at
General Wright and Sheridan’s service murdered maAnyerican Indians and
slaughtered their horses; moreover, they destrayedr lodges and structures
(Wilma, 2003). General Phil Sheridan is also therse of the statement ‘The only
good Indian is a dead Indian’, which becomes aforyindian-haters (Cox, 2006;
165). In this sense, Junior's nightmare shows hespdrate he is about the historical
facts which are the reasons of their present cmmgit In Junior's dream, General
Sheridan offers Junior to save his life on conditibat he is going to sign “it”
(Alexie, 2005; 144). Sheridan never informs Jurdbout what he is going to sign.
Junior throws the pen that he is given for signimfus, he accepts the capital
punishment by refusing signing. When Junior is dske his last pray, he refuses
praying in Christian ways and sings in his tradiibway, then he is hung and dream
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ends (Alexie, 2005; 145). Junior prefers deathemthan losing his cultural values,

which is also the source of whites’ antagonism gfadmerican Indians.

In the short story “The Trial of Thomas Builds-thee”, Thomas is put on
trial for unspecified crimes and he is sentencetivim concurrent life terms for his
‘crime’. He answers the judge’s questions by tellimstorical stories about the wars
between American Indians and whites. According &mds H. Cox: “Thomas
establishes himself in this story as a transhisabfigure who can create victories for
his tribe out of apparent defeats” (Cox, 2006; 16)omas starts his first story-
answer in these words: “It all started on Septen8h&i858” (Alexie, 2005; 96). Thus,
he actually goes to the source of the problemsidifahs and white settlers. Colonel
George Wright is mentioned again this time in Theimatory. Thomas tells about
Colonel Wright's stealing 800 horses, the entiraltfeof Spokane chief Til-coax, and
killing them. He tells another story as an ansveu Colonel Wright's taking Indian
men hostage, threatening to hang them and tellexy (Alexie, 2005; 98). These
stories are interesting since they are the prodatt§homas’s imaginative power
reflecting reality. Thomas tells stories, admits Fguilt’ in these stories and gets
punished as a consequence. Just like Junior, Thpratexs to be punished rather than
to lose his Indian values. This ironic result atfjudisplays white men’s prejudice
and injustice against American Indians. Alexie vgatat point out how irrational and

cruel white men are in the matters about Americaiahs.

Thomas has another dream about the violent reldtetween whites and
Indians. As a traditional character, Thomas isudistd by the present-day realities
about American Indians. The popular image of Anaricindians as having
degenerated values and characteristics bothers dhwery much. His dreams reflect
such worries. In Thomas’s dream we come across ikareindians who are arguing
among themselves as they are always portrayed:wilté Indians, with bows and
arrows, dismount and grab the telegraph wire. Tdwboys, who say “We come in
friendship” (Alexie, 1995; 70), start the generatord electrocute the Indians, and
undoubtedly, Indians who are unable to releasewihes begin to “dance crazily”
(Alexie, 1995; 71). Thomas’'s dream actually presetite reason of American
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Indians’ distrust of whites. They do not trust thaimce the whites have always
approached them in a friendly way, and then thexerlehowed their evil side and
American Indians have always suffered loss for tbason.

Chess, who has had many troubles so far in reeriéifthe Flathead member of
the band. After joining the band with her sistere€iers, she begins to live in the
Spokane reservation the other band members Thafr@dsr and Junior. She lives up
to her nickname and plans all her moves in advéAlexie, 1995; 55). In addition,
she has such a feeling of being always measureddoy “Her father, her priest, her
lovers, her employers, her God” (Alexie, 1995; 212he is upset and worried for
herself and her family’s both economical and spalitpoverty, and she yearns for a
life that she can live in her tribal ways. Chess Witnessed the helplessness of many
American Indians around her through her life. Telity has always hurt her deeply.
She has dreams about the fact that how reservatidians are helpless both in
individual and communal matters. In her dream, €he=es American Indian men
whom she does not know. She describes them aspaminted and unbraided Indian,
a tall Indian and an angry Indian (Alexie, 1995).8lh her dream, whereas the
unpainted Indian man has a knife, while the whdkliers have rifles. The soldiers
shoot at the unpainted Indian. Apart from the ladlian, no one helps the wounded
Indian. The tall one takes him to a lodge and thers sing mourning songs for him.
The unpainted Indian coughs blood and asks fofatieer, then his father comes and
the tall one and his father watch the unpainted dire(Alexie, 1995; 85). Whites
cause another great pain for the American Indian€hess’'s dream. In Chess’s
dream, we see again the reoccurrence of white mdmutal colonizers causing great

pain to American Indians.

Coyote Springs experiences a disappointing ewehich affects the group
members greatly, in their music career. Cavalrydres; a very well-known music
company from New York, wants to hire Coyote Sprin&o executives of the
company, ironically named Phil Sheridan and Gedrgeght, the real historical
figures who campaigned against Indians during th @/ar come to the Spokane
Reservation to negotiate about a recording contidoey plan to have a lucrative
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work by using popular Indian images out of origiAaherican Indians (Alexie, 1995;
189-190). The company’s offer makes Coyote Spraygsted and they get prepared
for the studio work very eagerly; the traditionataicine woman of the Spokane tribe
Big Mom, who has a great music talent and superabpowers, prepares Coyote
Springs for their vital test (Alexie, 1995; 206)oyote Springs flies to New York to
work in the studio. However, everything starts tovgrong in the recording studio at
Cavalry Records. Mr. Armstrong, the president a®O®f Cavalry Records, refuses
to hire Coyote Springs who are not able to show takents. Victor, already an angry
and aggressive man, explodes with anger becauseirg refused, and he damages

many of the studio equipments until they are drigesay from the company building.

After Coyote Springs is driven away, Victor and idundisappear while
Thomas, Chess and Checkers go to the hotel. Berageaof the fact that New York
is dangerous for the “two small-town reservatiookki (Alexie, 1995; 231) Victor
and Junior, Chess and Thomas decide to searchdor while Checkers stays at the
hotel room and falls asleep under. In her dreani, $reridan comes to the hotel
room where Checkers is alone. Checkers feels asximercause of Sheridan’s
insincere visit. Sheridan accuses all Americandngifor not taking responsibility in
dealing with the problems caused by white-Indianticaversies. He complains about
how American-Indians’ struggle to keep their trivalues and identity and he says:
“We gave you every chance. All you had to do wasvento the reservation. We
would’'ve protected you. The U.S. Army was the Hesind the Indians ever had”
(Alexie, 1995; 236). Wright and Sheridan actualipdtion as the “reincarnations of
American cavalry leaders” (Grassian, 2005; 94)Checker’'s dream, while Sheridan
is one of the executives of Cavalry Records, halspand behaves as if he is General
Sheridan, the historical figure who fought agaiSgiokane Indians, in Checkers’s
dream. He says: “I don’t want to hurt you. | newamnted to hurt anybody. But it was
war. This is war. We won. Don’t you understand? Wwém the war. We keep winning
the war. But you won’t surrender” (Alexie, 1995;723Checkers’s symbolic dream
shows that she, subconsciously, identifies the nunfiate experience of Coyote
Springs with the defeat of American Indians by WhitJames H. Cox comments on

Alexie’s using these historical figures:
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Alexie resurrects Sheridan and Wright to play tlode rof
record executives in the late twentieth century aodflates
nineteenth- and twentieth-century manifestations  of
violence—the military campaigns against the Spokatiee
commodification of Native cultures, and dominatidriNative
voices in popular culture—in order to illustrate eth
persistence into the present of Eurowestern cultura
domination that might appear less overt to non-ixzdi

In Checkers’s dream, Sheridan emphasizes his aabgeut American Indians’
keeping their tribal identity in the face of asdation methods and accuses them to
be ingratitude towards Whites. He says: “You talkkd Tonto, but you had brains
like fucking Einstein. Had us whites all figuredtoBut we still kept trying to change
you. Tried to make you white. It never worked” (Rike, 1995; 237). Checkers, both
afraid and anxious, wants to wake up from this mgre. In her dream, Sheridan
tries to persuade Checkers that this is not a dr&dhen Sheridan says that he has
dreamed of Checkers many times so far and that dr@swto kiss her, this time,
Checkers accuses all whites and says: “You're gnsither white guy telling lies. |
don’t believe in you. All you want to do is fight@ fuck. You never tell a story that's
true. | don’t believe in you” (Alexie, 1995; 231 heckers’ nightmare displays both

whites’ anger against American Indians and Americaians’ distrust of whites.

The great disappointment of Coyote Springs affdatsior most. He cannot
overcome this disappointment that leads up to bimmgitting a suicide. Junior's
death becomes a turning point in Thomas, Victoresshand Checkers’s lives. They
guestion their present and future lives in theimoways. When they are in the
graveyard for Junior's ceremony, Chess looks arpsheé sees “all the graves of
Indians killed by white people’s cars, alcohol,niten”, and she daydreams about a
white woman and her half-Indian son (Alexie, 19282). In her dream, she tries to
tell the white woman that no matter what she dbespaby is going to be half-Indian
all his life; “half of him will always want to teahe other half part” (Alexie, 1995;
283). Chess tells the woman in her dream: “All yam do is to make sure your son
marries a white woman and their children marry e/women. The fractions will take

over. Your half-blood son will have quarter-bloodhildren, and eight-blood
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grandchildren, and they won’t be Indians anymorAfexie, 1995; 283). In her

dream, which symbolizes the gradual extinction ofekican Indians, Chess wants to
save the white woman and her half-Indian son froengdain that other Indians would
cause, and she wants to save the Indians fromdimetipat whites would cause. In
other words, Chess, as an American Indian who bfisred a lot from the constant

struggle, wants to end the “war” between whites laditns.

2.2.2.2. American Indians’ Personal Recollections baut
Whites

In Reservation Bluesnd The Lone Ranger and Tonto Fistfight in Hegven
dreams and imaginations reflecting Indian-whiteatiehs do not strain credibility.
Although these individual dreams and imaginatiointhe American Indian characters
are the products of their imaginative power, theffect reality just like personal
recollections. American Indians are the colonizedsimilated, oppressed and
discriminated side in their relations with whit@herefore, personal recollections of
the American Indian characters are mostly poigmatiiter than happy memories. In
addition, they generally reflect the break-downlmafian culture and acquisition of

white culture.

In the short story “Indian Education”, the narralonior reports his memories
about school where he has been exposed to assimitaethods and discrimination
in every grade. Junior's memories illustrate how 1A and mission schools are run
according to Anglo-conformity assimilationist apach in order to destroy Indian
ways. After his hair is cut short and he is dregsedniforms in the first grade, the
difficult school days start for Junior. His whiteigsionary teacher Betty Towle
always oppresses and accuses Junior in racist msar@ee day she suddenly says:
“Tell me you're sorry” and Junior asks surprisingigorry for what?”, and she
answers “Everything” (Alexie, 2005; 172). Her answeveals her irrational grudge
and anger against Junior in all American Indianisalfe Junior remembers another
memory about Betty Towle: She gives the class disgdest and sets Junior aside
and gives him a test designated for junior higldeti even though he is a second
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grade student. When Junior spells all the wordst rishe crumbles up the paper and
makes Junior eat it and she says: “You'll learrpees’ (Alexie, 2005; 173). Betty
Towle can't bear an American Indian’s being sudoéss

Junior presents another perspective on Indianatiogls with whites when he
kisses a white girl on the lips on seventh gradefd¢ls guilty and unfaithful towards
his tribe because of kissing a white girl (Alex2®05; 176). In view of the fact that
American Indians have always suffered because dfeshto be in good relations
with whites is not tolerable for them. Junior thenthat he should not fall in love

white a girl whose race has caused great and idiile pain for his people.

Whereas American Indians see whites as a treachgreople, whites also
regard American Indians as a primitive people laglof modern values. In the short
story “Amusements”, Victor and one of his Indiarefds Sadie see Dirty Joe, an old
alcoholic Indian man, in a white carnival. DirtyeJ® drunk as usual, and he passes
out on the grass. Although Victor and Sadie dowant to carry him wherever they
go, they also are not willing to leave him in thedie of a white carnival (Alexie,
2005, 55). They sit beside Dirty Joe and watchtlal white tourists watch them
“laugh, point a finger, their faces twisted withtdnan disgust” (Alexie, 2005; 55).

In the short story “The Approximate Size of My Bate Tumor”, the
dialogue of the narrator Jimmy Many Horses andahiie Norma with a white traffic
officer illustrates how white man discriminates iaga American Indians by the way
of using his legal authority. When the officer sdpem for not making proper signal
for a turn a few blocks back, the narrator thinl$at was interesting because | had
been driving down a straight highway for over fiméles. The only turns possible
were down dirt roads toward houses where no owner lenew had lived. But | knew
to play along with his game. All you can hope forthese little wars is to minimize
the amount of damage” (Alexie, 2005; 164-165). mMhgator’'s idea also signifies his
personal survival strategy against the white officéhostile treatment based on
prejudice. After the officer checks Jimmy’s drivigense, registration and proof of
insurance, he asks whether he has had alcohol. Adh@sks whether Norma has had
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alcohol although she is not driving. Norma saysldh’t drink either” and “I wasn’t

driving anyway”, the officer gives a racially prejaed answer: “Washington State
has a new law against riding as a passenger imdian car’ (Alexie, 2005, 165).

Jimmy’s response is worth noting: “That ain’t naWe’ve known about that one for a
couple hundred years” (Alexie, 2005; 165). Theagffiwants a bribe from Jimmy,
and when he takes the bribe, Jimmy implies thaishgoing to lodge a complaint
against him and they begin to threaten each offtex.racist officer says: “I can just
take you both in right now. For reckless drivingsisting arrest, threatening an
officer with physical violence” (Alexie, 2005; 16®Jorma is able to give a proper
and funny reply to protect themselves and saysydif do, I'll just tell everyone how

respectful you were of our Native traditions, howahn you understood about the
social conditions that lead to the criminal actsofmany Indians. I'll say you were
sympathetic, concerned, and intelligent” (Alexi®@03; 166). Norma’s clever answer
actually shows the other side of the coin; evepeaeng American Indian values is

intolerable for white men.

Relations between Indians and whites are alwaytenms of ‘inferior’ and
‘superior’. White man always tends to see Ameritagtian inferior. The narrator’s
one of the recollections in the short story “JeSisist's Half-Brother Is Alive and
Well on the Spokane Indian Reservation” illustrateis tendency. In the story, the
narrator adopts a parentless baby with Christ-¢tikaracteristics, names him James
and gives up drinking, in spite of the fact thaisa heavy alcoholic, in order to grow
James up. The problem with the baby is that he doésnake any voices, neither
speaks nor cries (Alexie, 2005; 116). When theataritakes him to the Indian clinic,
the indifferent doctor says “his physical developinie slow but that’'s normal for an
Indian child” (Alexie, 2005; 118). When James igeseyears old, he is still unable to
speak, and one day the narrator takes James WdHhd'’s Fair in Spokane. He has a
short conversation about James with a white worharet The narrator tells about
this conversation: “One white woman asks me howJalohes is and | tell her he’s
seven and she tells me that he’s so smart for diarirboy” (Alexie, 2005; 129). A
seven-year-old-Indian boy who is unable to speadotssurprising for a white woman
since the Indian image in her mind is not more thasavage’'.
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In Reservation Blugs Checkers remembers her early childhood. She
remembers Indian zombies standing on street coaresholding their hands out in
Missoula. Once, Checkers sees a white man spitaimtmdian zombie’s open hand.
Checkers, as a little child, feels sorry for thenbte and she gives her last piece of
candy to him (Alexie, 1995; 99). In her early chibibd, she begins to observe the

‘Indian image’ in white man’s mind.

Thomas and Chess question the painful realitiesethitby whites from
different perspectives in religious context in tievel Reservation Blue<hess tries
to persuade Thomas who questions the existenceodf Ghomas has suspicions
about God’s existence because of “so much evienviorld” (Alexie, 1995; 168). He
thinks that God would not allow cruelties. Chegstlee other hand, thinks that these
cruelties are choices of people, not of God. Thésnaisspicions are the results of the
injustice that American Indians have been exposedAtccording to Thomas,
although white men are cruel, they have much béttes. Chess does not agree with

Thomas’s generalization about white people:

“That’'s why we have to believe in the good. Notrgve
white person wants to kill Indians. You know mast @hite
who joins up with Indians never wants to leaves Hlways
been that way. Everybody wants to be Indian.”

“That’s true,” a voice whispered from the back bkt

van.
“Who's that?” Thomas and Chess asked.
“It's me, Betty.”
“What's true?” Chess asked, irritated at the
interruption.

“White people want to be Indians. You all have gjsin
we don’t have. You live at peace with the earthu ¥ so
wise.”

In this striking dialogue not only imposed religiobeliefs and divine justice are
guestioned from different perspectives but also Ata@ Indians are sublimated for

their superior worldview by a white voice.
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As Geiter and Speck explains in their book: “Relasi have always been more
complicated than a simple clash between ‘civilisadiites and ‘savage’ natives”
(Geiter and Speck, 2002; 38-39). Both cultural ahplomatic problems have
contributed to the problems between Indians andeshin their relations, Indians are
always unjustly treated side and whites are alvemysconfident and have a feeling
of superiority. In the short story “Junior PolatkinwWild West Show”, Junior
guestions the situation from a different standpoifte watched cars pass by and
wondered if white people were happier than Indid#e. figured that even white
people can’'t be happy at all the time but they ninestiappier most of the time. At
least, they must spend more time being happy thdimns do” (Alexie, 2005; 235).
Through the noveReservation Blueand the short story collectidrhe Lone Ranger
and Tonto Fistfight in HeaverAlexie depicts the spiritual and cultural distasic

between American Indians and whites.

2.3. FRulfilling Expectations and Wishes in Dreams rd

Imaginations

Many expectations and wishes of American Indisarsnot come true mostly
due to their poor economic conditions and impovexislife standards. That is why
they fulfill their expectations and wishes, whicte ainlikely to come true, in their
dreams and imaginations. In both works of Shermbaxié, Reservation Blueand
The Lone Ranger and Tonto Fistfight in Hegvémmerican Indians characters
challenge their poverty and their lack of opportasi with their imaginative power

“the better world” in their dreams or visions shtithem.

One of the most striking examples of fulfillingskies in dreams are “the wish
sandwiches” (187) in the nov&eservation BluesThe rock band Coyote Springs
stays in Thomas’s house while they are getting gnexpfor the contest ‘Battle of the
Bands’ that offers one thousand dollars to its wimsn During their stay, when they
realizes that Thomas’s fridge is almost always gmptathead sisters Chess and
Checkers eat wish-sandwiches: “Two slices of bnedd only wishes in between”
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(Alexie, 1995; 187). Chess’s sitting at the tabighvan empty cup and her keeping
bringing the cup to her lips and setting it backsely resembles the ‘wish
sandwiches’ (Alexie, 1995; 260). They satisfy thringer by the way of imagining.

In the short story “Imagining the Reservation’orfr The Lone Ranger and
Tonto Fistfight in Heaverthe narrator remembers his ‘reservation childhdagts of
hunger; he remembers that in order to overcomehhbisger he would imagine
potatoes, which were their usual food, growingéargnd filling his stomach (Alexie,
2005; 151). Their imaginative power creates anotb@ution for their lack of
different kinds of nourishment: The sisters of tharator, being fed up eating
potatoes every day, paint the potatoes in diffemors with food coloring. The
narrator says: “For weeks we ate red potatoesngretatoes, blue potatoes” (Alexie,
2005; 151).

In both works, readers come across with the Araarindian characters who
adopt the Indian heritage and identity from différetandpoints. One of the main
characters Thomas is undoubtedly the most traditimmaracter in both works.
Although the other characters are not as traditiaed homas, they feel the effects of
assimilation and they feel a strong need for tradifrom time to time. Even Victor,
who always questions the aspects of Indian herigagemostly do not respect them,
feels the lack of “tribal ties and sense of comrmyinand suffers for this reason
(Alexie, 2005; 74). Junior occasionally wants teelin traditional Indian ways, too.
In the short story “Junior Polatkin’s Wild West $¥o he dreams of being a warrior
speaking Spokane language. Since most Indiansfbeyatten their tribal languages,
speaking in Spokane tongue has become possible iontlyeams. He dreams of
people singing ballads for him (Alexie, 2005; 233g dreams of horses, and in his
dream, he leads a large group of warriors attackMigtes (Alexie, 1995; 142).
Rather than dreaming of being a winner or a hewmiod dreams of being a
gunfighter speaking tribal languages. Junior’'s nreaot only shows how hybrid
American Indians have become but also how detaahddlistant they stand to their

tribal origins.
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In the short story “Jesus Christ's Half-Brother Abve and Well on the
Spokane Indian Reservation”, the narrator adoptarantless baby with Christ-like
characteristics, names him James and abstainsdiioking in spite of the fact that he
is a very heavy alcoholic in order to raise Jamepegrly. The problem with the baby
is that he does not make any noises, he neithaksp®r cries (Alexie, 2005; 116).
One day, the narrator hears James saying ‘potatb’he@ says: “He said potato like
any good Indian would because that’'s all we eat maybe he said | love you
because that's what | wanted him to say or maybsgalte geology or mathematics or
college basketball” (Alexie, 2005; 127). His greash about his adopted child comes
true in his vision. When he takes James to theamdlinic this time, the doctor says
he has a very good imagination (Alexie, 2005; 127).

Poor conditions are always obstacles for Amerikatians for they prevent
Indians to realize their dreams. However, they rhaye desires that cannot come
true not because of poor conditions, but becausheoSocial taboos, religious rules
or forced regulations. Nevertheless, such suppdesgshes are also fulfilled in
dreams or visions. Interest in the white-opposég and sexual desires are such
wishes of the American Indian characters in bothrkeoWhile American Indian
woman is prejudiced against white men, Americanamdnen find white women
quite attractive for some reasons. American Indiemerest in the white-opposite sex
infiltrate into their dreams and imaginations. Nekeless, if this interest turns into a
relationship, it becomes problematic or such aeredt seems to be improbable;
therefore, such genuine feelings as love and abfeetre buried before they can come
into the open.

Checkers, “the most beautiful Indian woman onRlahead Reservation, and
quite possibly in all of Indian country”, likes eldmen and ignores all the young men
who flirt with her (Alexie, 1995; 55). She hatesitghwomen because she has been
looked down on and discriminated by them sincedaely childhood, and white girls
have always had what she did not (Alexie, 1995:-1483). However, she falls in love
with a white man; moreover, this man is Father Adnohe priest of the Spokane
Reservation. What turns her feelings into love atyuresults from her obsession
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with whites. She writes in her diary: “How can alian woman love any white man
like that, and him being a priest besides?” (Aledi@95; 205). She has imaginations
and dreams about Father Arnold more than once.nth af those dreams, Father
Arnold declares his love to Checkers, kisses hirofu the mouth, and they make

love (Alexie, 1995; 155-156). In this way, Checkersexual desire about Father
Arnold is fulfilled in her dream. Even though it & dream, Checkers feels guilty
because of having a sexual affair with a priese f&els relieved again in her dream
when Father Arnold says “I forgive you” while shmagines Father Arnold and

herself having sexual intercourse (Alexie, 199%)15

In the eyes of American Indian men, white women raestly unreachable
because of many reasons related to racial discaioim Victor and Junior’s interest
in Betty and Veronica, who are white, exemplifiasérican Indian men’s fascination
about white women. Betty and Veronica are the tvitewvomen having a desire to
imitate Indian ways in their appearances by weatinguoise rings and silver feather
earrings. They come to every rehearsal of Coyoten&p as the great fans of them.
Although they have great voices, they are not aeckpy the tribe members as the
back-vocals of Coyote Springs. Betty and Veronies with Victor and Junior a
few times before leaving the reservation. Indiagshd&nowing this, creep around the
house and try to see them through the window. Athem swear they have seen the
white women naked. A naked woman might become gecblof sexual curiosity;
however, seeing a naked ‘white’ woman is perceigeda privilege by American
Indian boys. The narrator states: “None of them $w@eh a naked Indian woman, let
alone a white woman. But the numbers of naked wowtemhad visited the Spokane
Indian Reservation rapidly grew in the boys’ imaggian, as if the size of their lies

proved they were warriors” (Alexie, 1995; 42).

Junior’s thoughts about Betty and Veronica areveoy different from typical
American Indian boys. “He knew he loved to walkward with Betty and Veronica.
Especially on the reservation. He loved to haveetbing that other Indians didn’t

have” (Alexie, 1995; 233-234). On one hand, bealtifhite woman may seem like
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an unattainable dream for many American Indian n@m.the other hand, having

white women may also be a way of taking revengen fwhite men for them:

Junior knew that white women were trophies for

Indian boys. He always figured getting a white wameas

like counting coup or stealing horses, like thetdead of

revenge against white men.

“Hey”, Indian men said to white men. “You may hadieked

our ass in the Indian wars, but we got your woim@texie,

1995; 233).
Somehow or other, American Indian men desire whidenen. Being always insulted
by Whites is the most probable reason of Americatiah men’s weakness towards
white women. American Indian men enjoy having a sér'privilege’, which they
never have in social issues in the white dominawtesy, at least in the matters of
love. If such wishes do not come true in real lithgy ‘come true’ in their

imaginations and dreams.
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) USAGE OF HUMOR IN RESERVATION BLUES AND THE LONE
RANGER AND TONTO FISTFIGHT IN HEAVEN

3.1. Humor: Survival Strategy with the Healing Powe

It is widely recognized that joking and laughtee artegral to the traditions of
many American Indian tribes. Sherman Alexie emptessi American Indians’
outstanding sense of humor and belief in the hgadower of it, and he displays how

they use humor as their survival strategy on ahthefreservations:

...without humor how else could Indians have survivede

than 500 years of concerted efforts to wipe out tfvamsand

indigenous cultures in North America? “How,” asks

Sherman Alexie, “do you explain the survival ofdalus who

were never meant to survive?” Survive they did, dew,

and humor was many times their vehigledlbling et al,

2003; 206).
According to Alexie, humor along with imaginatios one of the greatest values to
reinforce American Indians on the reservations agSian, 2005; 75). Alexie uses
humor to make devastating situations bearablesmiorks. David L. Moore states in
his essay “Sherman Alexie: Irony, Intimacy and Agén*“For all his humor, indeed
in the heart of his humor, Alexie invariably ciratds the grave themes of ongoing
colonial history and its personal effects in Ind@untry” (Moore, 2005; 297). His
humor, which is described variously such as “blac¢karcastic”, “wacky”, “biting”,
“caustic” (HOlbling et al, 2003; 208), is so artisand efficient that this makes his
works notable and distinguished. In addition to ynaommentaries about Alexie’s
great talent of using humor, even USA former presidBill Clinton said on the
taping of the Bill McNeil Hour: “Sherman, you're ddamn funny” (quoted in

Holbling et al, 2003; 208).

In the novelReservation Blueand the short story collectiarhe Lone Ranger
and Tonto Fistfight in Heaverihe characters make fun of the situations whieh a
indeed quite tragic and heartrending. The priesthef Spokane Reservation Father
Arnold, who has been sent there “to reach thesmhsti when it is understood that

discipline and strength have not worked (Alexie93;935), is impressed by the
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Spokane Indians’ ability to laugh. “He’d never tigbti of Indians as being funny.

What did they have to laugh about? Poverty, sujcaleoholism? Father Arnold

learned to laugh at most everything, which strangehde him feel closer to God”

(Alexie, 1995; 36). In addition, the narrator oétbhort story “The Approximate Size
of My Favorite Tumor” Jimmy Many Horses, who clairttet laughter has saved
himself from the brain tumor which was as big dmsaeball, explains the significance
of humor: “Humor was an antiseptic that cleaned deepest of personal wounds”
(Alexie, 2005; 164).

White people, whose colonization and assimilatioathunds have caused
American Indians to have terrible life conditioase also one of the greatest subjects
of American Indian humor. Spokane Indian peoplé tieéir white priest Father
Arnold: “Father Arnold, we're not laughingith you, we’re laughingt you” (Alexie,
1995; 36). This statement makes their view clebeylcope with malicious whites by

way of mocking at them.

Samuel Builds-the-Fire tells a ‘traditional’ crematistory about white people.
According to Samuel’s story, Coyote, the creatoralbfhuman beings, sits on his
clouds on the day after he created Indians ang batisfied with his new creation. In
a while, he gets bored and thinks about what toed. He cannot find anything to
do and he begins to clip his nails. He holds hjgpahgs and search for somewhere to
throw them. He cannot find anywhere to throw therd gets very angry. He almost
goes mad because of anger and begins to jump udama. Then, he inadvertently
drops the clippings and they fall to the earth. Thepings burrows into the ground
like seeds and grow up to be the white man. Colgaties down at his newest creation
and says “Oh, shit” (Alexie, 2005; 135). As an Aman Indian who has suffered a
lot because of white colonization methods, Samw{es fun of white people by way

of making up a creation story about them.

White people almost always treat American Indiangjustly and
discriminatorily. Even though this is an irritatisguation for American Indians, they
prefer to ridicule rather than bothering aboutntthe short story “The Approximate

Size of My Favorite Tumor”, a white traffic officaries every way to fine Jimmy
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Many Horses, who is a great humorist. He cannal fincertain reason to punish
Jimmy; therefore, he threatens him and his wifethland demands bribe. He learns
that they have one hundred dollars, he demandsynmiee dollars in order not to
leave them with nothing. Jimmy gives all of his mgrand says “Take it all. That
extra dollar is a tip, you know? Your service hastbexcellent” (Alexie, 2005; 166).
Jimmy teases the officer that way. Instead of lamgror being penniless because of
an absurd reason, he enjoys teasing a white officeray of tipping him.

After Thomas has started up Coyote Springs, maoplpebegin to come to
their rehearsals. Every rehearsal turns out to dmnaert. Being suspicious of Indians
gathering at the rehearsals, CIA and FBI agent#irate into the band practices.
However, although they get dressed like Indiansy ttannot fool anybody, because
“they danced like shit” (Alexie, 1995; 33). Insteafigetting irritated because of the
agents’ intentions, Spokane Indians ignore themjastdmake fun of the way they
dance.

Unemployment is a big problem for American Indianko live on the
reservations under the rule of brutal whites foromhmaterialistic values decide
everything. In other words, money is power, and Aca® Indians have neither
money nor power. If an American Indian man getsesomoney accidentally, it gives
him a temporary power. Conditions are so poor @Spokane Reservation that even
just one dollar is enough to change the socialrorgéion: When Thomas, Victor and
Junior form the band, Thomas becomes the lead rsangpk he wants to be also the
songwriter of the band. Victor wants to know why isegoing to be both the
songwriter and the lead singer; Thomas’s answesingle: “Because | have the
money” (Alexie, 1995; 46). All the money Thomas hast forty two dollars in his
pocket and fifty dollars hidden at home. Yet, nynieto dollars are enough for getting
authority since this is much more than Victor anaidr have together. Victor
understands “the economics of the deal, how momesale power, especially on a
reservation so poor that a dollar bill once chanthedd outcome of tribal elections.
David WalksAlong was elected Councilman by a single because he’d paid Lester
FallsApart a dollar to punch the ballot for him”IéXie, 1995; 46). This tragicomic
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event illustrates the poor conditions under whible Spokane Indians live and

struggle to survive.

Another event that illustrates the poverty on teeervation is Thomas’s
fridge; Thomas hosts a party in his house and exptrty, Junior opens Thomas'’s
fridge and gets angry because it is always emptgtedd of complaining about
reasons what make his fridge always empty, Thomsslswn inside the fridge and
says “It ain’t empty no more” and everybody in tkichen laughs their head off
(Alexie, 2005; 12).

Besides the poor economic conditions, educatioroxppities are also very
limited on the reservations. In the short storyd@r Horse Dreams”, Victor meets a
woman at a powwow. She describes herself as “acageld Indian” in order to mean
that she is not a traditional Plains Indian womamg bows and arrows and riding a
buffalo. Victor comments on her self-descriptiom ‘@ducated Indian”: “Reservation
University”; they both laugh at the old joke. Ndoraexplains “Every Indian is an
alumnus” (Alexie, 1995; 39). The old joke demon®sahe inadequate opportunities
in the field of education in the reservations. MAsterican Indians are not able to
complete their education and become drop-outs. @nother hand, while they are
struggling to get education in the white-dominanhaols, they are not able to
maintain their tribal values. Actually, Americandlans both lose their traditional
values and are not able to get into mainstreandasated individuals in the world of

whites who are quite ignorant of them.

In the short story “Indian Education”, Junior naesahis school recollections.
At the end of the story, Junior adds a postscrijuua Victor: “Victor said, “Why
should we organize a reservation high school rethibly graduating class has a
reunion every weekend at the Powwow Tavern™ (AdexR005; 180). Victor's
statement which sounds funny at first actually gige the Spokane Indians’
unemployment, alcoholism and self-destruction. Powwrlavern is a bar where

Spokane Indians get drunk in order to forget thesses and devastating conditions.
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Besides, young generation Spokane Indians, gradifiaen high school, gather there
every weekend as a way of self-destruction as Ysiates.

“Every Little Hurricane” is the first short storg ifhe Lone Ranger and Tonto
Fistfight in Heavenin which Alexie introduces reservation povertyictgr's father
who cannot afford to buy Christmas presents forfaimsily opens his empty wallet
and shakes his head. Victor watches his fathd@reatlborway: “... his father put the
empty wallet back in his pocket for a moment, tpet it out and open it again. Still
empty. Victor watched his father repeat this cemgynagain and again, as if the
repetition itself could guarantee change. But iswabvays empty” (Alexie, 2005; 5).
Narrator’s illustrating this “ceremony” makes readeile for a moment because of
the absurdity of Victor's father. However, what reakreader smile is dark humor.
This actually indicates how helpless a father isalbee of great poverty on the

reservation.

Similar to Victor’'s father’s “ceremony”, iReservation BlugsThomas opens
his fridge, which is almost always empty, and dv&re that he does not have any
food. “So he closed the fridge and opened it aghirt, it was still empty. In a
ceremony that he had practiced since his youthpdened, closed, and opened the
fridge again...” (Alexie, 2005; 47). By way of illusting Thomas’s opening and
closing fridge and adding “Thomas was hungry oreservation where there are
ninety seven ways to sdyy bread (Alexie, 1995; 47), narrator gives another

example of dark humor.

Obviously, it is clear that humor is an importam@apon for American Indians

to survive. As Kanien’kehake (Mohawk) actor Gargriaer explains:

If they didn’t have the ability to laugh they wonild be
existing today. So humour has been a means ofvslirthe
only means.... For the last two hundred years thehae
everything taken away from them, their ability tunk,
practically. Everything: what language they couldeak,
what religion they could do, and the things thewldo’t do.
It was all set out for them. All those decisiongevtaken
from them. The only thing they had was their apbiiit laugh
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their way through life because if they didn't theypuld
vanish.(quoted in Hirch, 2007).

3.2. Humor: As an Essential Part of American IndianWorldview

Humor is one of the significant elements that maige American Indian
worldview. American Indians, who have a “comic #pi(Weaver, 1997; 141), are
spontaneously humorists and witty people. More #@narthnic characteristic, humor
becomes a survival strategy for American IndiansthBReservation Blueand The
Lone Ranger and Tonto Fistfight in Heavame full of examples that display

American Indians spontaneous humor and comic spirit

Coyote Springs is invited to Seattle to join a muntest. Victor and Junior
feel delighted when they hear the one-thousandxdpliize for the winner and they
display their exultation by dancing in a comic wayhey tangoed up and down the
floor. Junior picked up a stray feather and studk iis teeth” (Alexie, 1995; 124).
Whereas Victor and Junior are very eager to joan ¢bntest, Chess and Checkers
cannot make up their minds since they have such gumomic conditions that they
have to think every single detail. As a resultytket out to Seattle although Flathead
sisters Chess and Checkers are unwilling. Theimgy lasts more than six hours
because their blue van refuses “to go more thay failes per hour” (Alexie, 1995;
133). Instead of getting angry because of thegijiurney, Junior just personifies the
van and says in a humorous tone: “This van don’htwa go to Seattle, enit?”
(Alexie, 1995; 133). Chess, who is already hesigd@ut their decision, answers in a
similar way: “Van might be the only smart one” (&le, 1995; 133). Both Junior and
Chess personify the van because they think thatahas older than all of them and
they should respect it. For this reason, Coyoten§prhas never could think to
replace the van with a new one although it has ydvweaeated problems for them on
the roads (Alexie, 1995; 87). When they arrive edt8e, they go to a hotel and want

to reserve rooms. When the white clerk asks them:

“And how will you be paying for your rooms?”

“With money,” Victor said. “What did you think?
Seashells?”

“He means cash or credit card,” Chess said.
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“Cash, then,” Victor said. “What Indian has
goddamn credit card{Alexie, 1995; 134).

Both Chess and Victor express their ideas and awger in a humorous way. Their
witty answers and making fun of the situations lhigghat they have a penetrating

sense of humor that becomes a part of their waalgvi

Another example that displays Chess’s good seh&eimoor is one of her
childhood recollections. Chess remembers one Sumaaging from her childhood:
She and her sister Checkers got prepared to gdatbelad Reservation Catholic
Church. They went into the room of their father eulwho had just lost his wife and
therefore consumed too much alcohol in a depressived. They saw that their
father had passed out as usual; nevertheless, Glaeted to let her father know that

they were going to church and spoke to her slediaitiigr in a ridiculing way:

“Hey, Dad,” Chess whispered. “We're going to churcls
that okay?”

Luke snored.

“Good. I'm glad you agree. Do you want to come timse?”
Luke snored.

“I don’t think it's a good idea, either. Maybe neiine?”
Luke snored.

“Don’t get mad at me. Jeez. If you walked into ayr
everybody might die of shockAlexie, 1995; 105).

Even though the facts that they had just lost theather, their father was always
drunk, and he never went to church were the distgrtor them, Chess just made fun

of the situation.

Once, Chess succeeds in persuading Thomas, whepsical about God’s
existence, to go to church (Alexie, 1995; 169). kpbat, Thomas goes to church
early Sunday morning with Chess and Checkers. iigeakervous and frightened, “He
wondered if the Catholics had installed a faithed&ir at the door, like one of those
metal detectors in an airport. The alarms would nvhen he walked through the
church doors” (Alexie, 1995; 176). Thomas’s sa#irichought about a *“faith

detector” signifies whites’ paranoia about evenythin a humorous way. Moreover,
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Thomas actually does not feel himself belongingetand does things “more by habit
than faith” (Alexie, 1995; 177). At the end of thaligious ceremony, Catholics say
“peace be with you” to each other; however, Thomalsp feels himself as an

outsider and is not be able to adapt himself taatheosphere, misunderstands:

“Peace be with you,” an old woman said to Thomas, e
heard ‘pleased to meet you.”

Pleased to meet you, too,” he said.

The woman looked puzzled, then smi{ééexie, 1995; 179).

This funny misunderstanding actually signifies Tas's not focusing on the pray.

American Indians sometimes make fun of the diffeesnbetween their
expectations and realities. Chess, as a young Aarethdian woman, expresses what
gualifications the Indian women look for in an ladimen: “He has to have a job. He
has to be kind, intelligent, and funny. He hasdaat and sing. He should know how
to iron his own clothes. Braids would be nice” (4k 1995; 75). However, personal
gualifications are so impoverished for Americaniamg that, eventually, American
Indian women have to amend their list of qualificas: “Indian men need only to
have their own teeth” (Alexie, 1995; 75). Chesens of these women who had great
expectations but has suffered a lot from unfortenate affairs with her Indian
boyfriends:

Roscoe, the champion fancydancer, who passed dutlin
regalia during the Arlee Powwow and was strippedeath
during the night. Bobby, the beautiful urban Indian
transferred to the reservation to work for BIA, wihen left
Chess for a white third-grade teacher at the TriBahool.
Joseph, the journalist, who wrote a powerful storythe
white-owned liquor stores camped on the reservation
borders, and then drank himself into cirrhosis. Cahe
buck from Browning, who stashed away a kid or two o
every reservation in the state, until his friendsdled him
The Father of Our CountryAlexie, 1995; 75).

Instead of remembering how much she has suffereduse of her irrational love

affairs Chess just remembers the humorous sidéseof and smiles. Whereas Chess
cannot have an affair with an Indian man who fisiflher expectations, her sister
Checkers always chases Indian men who are much tbigie herself. Once, Checkers
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is in love with a man who is old enough to be hemdfather and when Chess gets
introduced to Checkers’s ‘boyfriend’, she satirizeg saying: “I know we’re
supposed to respect our elders, but this is getiamged away” (Alexie, 1995, 105).

Instead of getting angry with her younger sistke gist caricatures the situation.

An additional example of caricaturizing is Spokaneians’ describing a
crazy old Indian man whose tribe they do not knowdure: “He wasn’t a Spokane
Indian, but nobody knew what tribe he was. Someé kakota Sioux because he had
cheekbones so big that he knocked people over Wwlanoved his head from side to
side” (Alexie, 1995; 11). By way of caricaturizirigis old man, Spokane Indians
actually make fun of American Indians’ physical epmance.

Victor is a character that Sherman Alexie ofteresudo illustrate the
spontaneous humor of Spokane Indians: Once, C@mtegs goes to a town called
Vantage to give a concert. A policeman stops them asks for identification.
Whereas Thomas, Junior, Chess and Checkers shawdtheng licenses as their
identity cards, Victor lifts his shirt and revedls own name tattooed on his chest.
When the policeman asks whether he is serious aheutttoo, he, ironically, says:
“Yeah” (Alexie, 1995; 88).

One day, Victor surprises all Thomas, Junior, Cheesd Checkers for his
great ability for cooking omelets. The omelet has kbaoked for breakfast tastes so
great that all of them like it. “Victor wanted tayssomething profound and humorous
about eggs, but he couldn’t think of anything, sofarted instead” (Alexie, 1995;
74).

Victor and Junior talk about white women and thmsyto observe the reason
lying beneath American Indian men’s weakness aldite women. While they are
talking, Junior remembers his Irish girlfriend, Hisst white girlfriend whom gets
pregnant from Victor and gives birth. Junior begiosdaydream about his ex-Irish-
girlfriend named Lynn. However, he daydreams ‘lguidbout their conversation in
which Junior learnt that his girlfriend was pregnaihile he is dreaming about the

moment that his girlfriend said that she was pragndunior says loudly “I'm
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pregnant” (Alexie, 1995, 204). This is a great esggion for Victor to make fun of;

Victor laughs and asks “Who's the father?” and ddsa*Am | the father?”. Junior

remembers the moment he asks his girlfriend Lynettwdr she wants to get married
and he say loudly: “Do you want to get marriedttor goes on ridiculing and says:
“l ain’t going to marry you if | ain’t the fatherfAlexie, 1995; 240). Junior says his
striking sentence at this moment: “Nothing is astevhs the white girl an Indian boy
loves”; and Victor says: “I ain’t white. I'm lowesub-chief of the Spokane Tribe
(Alexie, 1995; 240). This funny dialogue betweerctdir and daydreaming Junior
actually shows how Junior is hurt. Junior's gidiid Lynn has not got married to
Junior due to the fact that he is Indian. She mateped to be a single mother to her

child. The only reason Junior cannot parent hikldkithat he is American Indian.

American Indians easily find something to laughBaing witty and funny is
one of the most noticeable characteristics of thAnsimple misunderstanding, a
guestion whose answer is evident or a simple jolks fme the source of their
laughter: In the short story “The Only Traffic Sainon the Reservation Doesn'’t
Flash Red Anymore”, Victor and one of his frienddridn see that the only traffic
signal on the reservation where about only oneacahour passes by, has stopped
working. Adrian asks: “When did that fucking traffsignal quit working?”. Victor
does not know when it has broken down, and he “Slyi$, they better fix it. Might
cause an accident” (Alexie, 2005; 48). Upon thigyt laugh crazily and Victor
narrates: “Laughed so hard that when we rearrangselves, Adrian ended up with
my ass and | ended up with his. That looked soyuhat we laughed them off again
and it took us most of an hour to get them badhktraggain” (Alexie, 2005; 48). Just a
broken traffic signal, which already was not usefuight be a great fun for two

young American Indian men trying to find somethiodaugh at.

One of Victor’s recollections with an Indian stramghows how much they
love laughing. Victor wants to drink terribly andys some wine with his last coins.
When he is about to drink, an Indian stranger coameswarns Victor: “Hey, cousin,
you got to let it breathe” (Alexie, 2005; 90) amebit conversation starts in this way.
The stranger says that today is his birthday; aitiow asks how old he is. The man
says “old enough”, and they laugh. Victor offersnha birthday drink and stranger
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says: “Shit, you're a generous drunk, enit?”, Viid@aswers: “Generous enough” and
they laugh. When the man says that he is Cherdke®mr says that he has never met
a real Cherokee; the man say “neither have I” dmy taugh (Alexie, 2005; 91).
Ignoring all devastating realities, Victor and ladistranger share laughter. As Jimmy
Many Horses states in the short story “The Appr@tenSize of My Favorite

Tumor”, “sometimes that'’s all two people have imeoon” (Alexie, 2005; 162).

The fact that they are naturally funny and wittysléghem observe painful
realities with a greater tolerance. American Indiharacters make fun not only of the
harsh realities but also of themselves. James Wabtkes positive commentaries on
Alexie’s making fun of American Indians in his wstkAccording to Welch, Alexie
takes Indian literature in a slightly different etition: “There’s more humor and he
even laughs at Indians, which | think is really dpbecause you need to laugh at
yourselves. If you take yourselves too serioustiink you really develop an image
that only represents one side of the Indian petgghéuoted in Lupton, 2004; 55).

Thomas, “crazy Indian story teller with ratty oldalils and broken teeth”
(Alexie, 1995; 66), makes fun of his Indian identithen a passenger on the plane,
who is an Olympic gymnast, asks Victor and Thomasther they are full-blood
Indians. He says: “I'm half magician on my mothesisle and half clown on my
father's” (Alexie, 2005; 66). Similarly, in the sticstory “Somebody Kept Saying
Powwow”, Junior and his friend Norma dance in tlogvRow Tavern. Junior cannot
dance well and makes fun of his own way of daneihgn Norma tries to encourage
him saying “You can’t dance very good but you dw heart of a dancer”; Junior
answers: “Heart of the dancer” “And feet like thefhlo” (Alexie, 2005; 201).

Once again, Junior and Norma are in the Powwow ifesaen Victor comes
in “drunker than drunk” (Alexie, 2005; 203). He asWhere the powwow is even
though he is already there. Someone says that inethe Powwow. Victor says: “I
don’t mean this goddamn bar. | mean, where’s thewamw?”, and somebody else
says “In your pants” that makes everybody lauglexfd, 2005; 203).

In the novelReservation BlugsSpokane Tribal Police Officer Wilson stops

Samuel and Lester, and he asks if they have beekirdy, Lester Falls Apart plays
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with the words and satirizes American Indians’ hldesm starting at young ages
through himself. He says: “I've been drinking sintewas five” and he adds
“Kindergarten is hard on a man” (Alexie, 1995; 102)

Thomas ridicules even the survival of American &mdi; when his father
Samuel is lying as still as a corpse because oéme intoxication, he suddenly stirs
and coughs. Thomas says: “The only things that suallvive a nuclear war are
cockroaches and my father. Thomas actually impAe®erican Indians’ resistance
and survival under terrible conditions as a resdiltolonization and assimilation.
Moreover, American Indians tell jokes about eveeirttbeing assimilated even
though this is the worst pain for them. Once, Migteets an old Indian man outside
the Spokane reservation. This man calls Victor heey’ and asks him what tribe he
is. The narrator adds: “Indians always addressett ether intimately, even when

they were strangers” (Alexie, 1995; 150).

“I'm Spokane Indian, uncle,” Victor said.

“Oh, yeah, huh? Had a buddy who was Spokane long
time ago”

“Who was that?”

“Amos Joseph.”

“That was my grandfather.”

“No shit. Who you?”

“Victor Joseph.”

“Hey, grandson. I'm Eddie Tap Water. Used to be
Spring Water. But I'm Urban Indian now(Alexie 1995;
150).

The old Indian man makes fun of how he has chatlgedigh his surname. This joke
makes reader smile; however, it also displays Araerindians’ changing values and

assimilated identities due to colonization.

Sherman Alexie displays significance of humor fonésican Indians in both
Reservation BlueandThe Lone Ranger and Tonto Fistfight in HeavEneir ability
to laugh is something that holds American Indiagether in the face of devastating

depopulation attitudes and compulsory assimilatr@thods of Europeans.
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CONCLUSION

By way of analyzing the significance of mental ast&h as dreaming, day-
dreaming and imagining in American Indian worldvjemd exploring the importance
of humor as a notable characteristic of Americatidn cultural identity, | have tried
to demonstrate how these culturally important aotd characteristics are used as
means of survival by American Indians who are egdo® discrimination, racial
intolerance and genocidal oppression by Europetilerse Especially by focusing on
dreams, imaginations and humor, | have examined &barman Alexie depicts the
cultural survival strategies of American Indianshiis novelReservation Blueand
short story collectiohe Lone Ranger and Tonto Fistfight in Heauklexie portrays
dreams, imaginations, personal recollections armddnuas survival strategies mostly
through the same main characters Thomas Build$-itlee-Victor Joseph and Junior
Polatkin, who are the inhabitants of the landscafpéhe Spokane Reservation. In
addition to these main characters, minor charaetisxs have significant roles in the

manifestation of such survival strategies.

Being one of the most celebrated writers of NatAmmerican literature,
Sherman Alexie deals with the current problems wfefican Indians and he displays
the distances between both whites and Americarahsdand American Indians’ past
and present. He depicts the struggles of Americaiahs to survive in a world that

remains hostile to their very survival in an horeasti humorous manner.

As stated earlier, Sherman Alexie portrays Ameritadian characters who
adopt Indian heritage and embrace Indian identioynf different standpoints, and
whose reactions and survival strategies againsbncdtion, assimilation and
acculturation methods differ. Accordingly, the sSual strategies that American
Indians employ give rise to different social andspeal results. Even though the main
characters Thomas, Victor and Junior struggle tovigel under very similar
conditions, they employ very different strategiescbpe with the difficulties they

encounter in their everyday lives.
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The coming back of the rock band Coyote Spring®imas a turning point in
their lives which also will determine their deséisai Due to their contract with Cavalry
Records, Coyote Springs was seen as a traitor atedl In the Spokane Reservation.
Their great disappointment as well as the hostlgercussion of Spokane Indians
prevent them from continuing their usual lives. fitas leaves the Spokane
Reservation with the Flathead sisters Chess anadk@&hg Junior commits suicide,
and Victor decides to start up a completely new éihd experiences failure one more

time.

Thomas Builds-the-Fire is portrayed as a full-bl&umbkane Indian who fully
respects his Indian heritage. The tribal valuespmmsa his worldview. He is a “real”
Indian both physically and spiritually; he practicthe rules of conduct that are
significant for Spokane Indians, he is a traditiostaryteller, he believes in God in
traditional ways rather than Christian ways, hepeess the spiritual power of Big
Mom, who is the traditional medicine woman of Spuokaribe, and he respects
nature. Thomas who tries to lead a life in tradidlbterms has a love affair with
Chess, who also can be described as a traditibiaaacter. Chess is a young Flathead
woman. She believes in the necessity of IndianigalkvShe hates white women who
chase after Indian men, and she thinks that heedh& about “preservation” (Alexie,
1995; 81). Differently from Thomas, Chess has amgjrfaith in Christianity. Thomas
and Chess’s love for each other stem from theingeraditional Indians sharing
similar worldviews. Chess, who believes that Indmen need Indian women, likes
both Thomas and his “DNA” (Alexie, 1995; 82). Irhet words, Chess likes Thomas
not only for emotional reasons but also for raaiad survival matters. Thomas who is
a traditional full-blood American Indian is justthight person for Chess. Thomas and
Chess who are portrayed as the traditional Indreracters succeed in their struggle

to survive and continue their tribal heritage:

“Thomas,” Chess said and took his hand, “let's get
married. Let’s have kids.”

Thomas was surprised. He couldn’t respond.

“Really,” Chess said. “Let’'s have lots of babies t
look up and see two brown faces. That's the basg tlve can
give them, enit? Two brown faces. Do you want to?”
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Thomas smiled.
“Okay,” he said.

Thomas is persuaded by Chess to leave the SpokeserRtion for the city
Spokane, “a mostly white city, sat on the bankshef Spokane River. Spokane the
city was named after the Tribe that had been foredgamoved from the river. Spokane
was only sixty miles from the reservation, but Thaniigured it was no closer than
the moon” (Alexie, 1995; 258). Thomas, despite yasy strong spiritual ties to his
homeland, leaves the reservation with Chess andkeéh=in order to continue his life
(Alexie, 1995; 257). Thomas always prefers to keieptribal values, and humor is his
strategy to cope with the tragic situations. Selétduction through alcoholism, which
is very common among current Spokane Indians, nbemomes an option for
Thomas. As a result, he survives as a traditiomaracter who keeps his tribal
heritage.

Whereas Thomas prefers to struggle to survive wiatthe conditions are,
Junior commits suicide because of the fact thatammot endure the difficulties he has
faced as an American Indian on and off the resemvaifter Junior dies, his best-
friend Victor daydreams of Junior. In his realistiaydream, Victor wants to learn
why Junior killed himself and Junior gives a clearswer: “Because life is hard”
(Alexie, 1995; 290). Additionally, he explains: “B@use when | closed my eyes like
Thomas, | didn't see a damn thing. Nothing. Zildlo stories, no songs. Nothing”
(Alexie, 1995; 290). As we can clearly see, whaegiThomas the strength to survive
is his close attachment to his tribal values tmap@wer him. Telling stories is self-
satisfactory for Thomas even though it is an adin@gination. While he is dealing
with his stories, he forgets the harsh realitiesiar, on the other hand, does not
employ imagination to feel better or to forget theutal injustices he frequently
confronts in real life. In his dreams and imagioasi that reveal his unconscious,
Junior is the last survivor of the Spokane Tribeowfas the mission to save and
resuscitate his tribe. He has dreams and imagmatioat deepen his anxiety rather
than bring him some relief from severe realitieshis real life, being aware of the
gradual extinction and unfortunate lives of Amemidadians, he feels helpless and

hopeless, and he consumes a lot of alcohol. Evamgthhe does not appear to be as
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traditional as Thomas, he suffers a lot for hibdi$ cultural and spiritual losses. He
thinks: “... when we look in the mirror, see the brgtof our tribe in our eyes, taste
failure in the tap water, and shake with old tears,understand completely” (Alexie,
2005; 178).

Differently from Thomas and Victor, Junior is anuedted Spokane Indian.
After high school, he could attend college for gaar where he has an Irish girlfriend
who becomes the mother of Junior's half-Indian,kekkinned and blue-eyed son
Sean Casey (Alexie, 2005; 240). Lynn’s family refiso accept Sean Casey’s Indian
blood and Junior can never fulfill his longing fiatherhood. Nevertheless, he keeps
contact with his son through the mail, phone calfid visits. However, Lynn is very
sensitive about her son’s Indian heritage and dwgsbest to raise him with the

Spokane culture and language:

“Lynn continually reminded Sean of his heritagedrea
him books about Indians in the womb and crib, gaua
Indian books to read when he finally could do imkelf.

Lynn taught Sean the Spokane word for love, quen
comanche, but Sean could never get his tongue drdbe
syllables. But he always trie@dAlexie, 2005; 240).

Through Junior, Alexie portrays the situation of dmgan Indians who go out of the
reservation in order to get better education oeriter the mainstream and who are
subsequently discriminated and not accepted byeshirurthermore, Alexie stuns the
reader with the relation between Junior and hid-labd Indian son. Junior’s
decision to return to the reservation reveals thuatgon of American Indians who try
to adapt themselves to the mainstream and faibtthdir strong attachments to their
tribal identities. Junior’s half-blood son Sean ass also a key figure. Although his
grandparents ignore his Indian blood, he is rendndt his tribal heritage by his
mother Lynn and he displays to what extent a hialbd child can practice the values

of his Indian heritage in the white dominant world.

Junior is portrayed as a character who actuallydraat spiritual ties to his
Indian heritage although he does not seem to belewever, the circumstances that
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he lives under do not allow him to keep his tribalues which are vitally important
for him. The fact that he can neither enter thenstaeam nor maintain his Indian
heritage devastates him and finally he commitsideicJunior's committing suicide

also elucidates the high suicide rates among cqraeamny American Indians.

After Junior's death, Victor decides to give upn#ting alcohol, become a
teetotaler and have a steady job (Alexie, 1995);28%wever, when he is not hired he
becomes more depressive (Alexie, 1995; 292). Vicaught between community and
his own individuality, becomes full of self-hatreshd anger. The unfair treatment
American Indians undergo, their impoverished limditions and unfulfilled hunger
for tribal and cultural values make Victor antagici At first, readers think that
Victor hates being Indian; however, later it isliizd that what Victor hates is not his
Indian heritage but the assimilation and colon@atmethods that American Indians
are exposed to and the life conditions his trikiéessi from. He states: “It's hard to be
optimistic on the reservation. When a glass sita table here, people don’t wonder if
it's half filled or half empty. They just hope it'good beer” (Alexie, 2005; 49).
Moreover, what makes Victor feel helpless is the that he does not know how to
survive under such severe conditions. He thinksjust.like everybody else, Indians
need heroes to help them how to survive. But wiagipbns when our heroes don't
even know how to pay their bills?” (Alexie, 20099)4 Like Junior, Victor is also
distressed because of the gradual extinction of rigae Indians. He implies his
anxiety by saying “We watched a group of Indian$wasalk by. I'd like to think there
were ten of them. But there were actually only foufive” (Alexie, 1995; 44).

When Victor is asked what he is scared of, he SBysvators, escalators,
revolving doors. Any kind of forced movement” (Alex2005; 40). As a member of a
tribe which is forced to move from their land, &ave their tribal values, to live as
dependants, Victor associates white man’s techyadog civilization, the “elevators,
escalators, revolving doors” with the forcible aittat his tribe has experienced so far
and these “forced” movements scares Victor. The ttaat his people has suffered

throughout history and that they now live underrewsrse conditions affects Victor
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deeply and make him aggressive. His contradictutural values and present life

engender a feeling of anger.

Assimilation and colonization methods oblige Victorabandon his tribal life
style; however, these methods cannot break theitusdirties. He associates
assimilation and colonization methods with “Crazyers”. Victor looks at himself
at “Crazy Mirrors” and states:

Crazy Mirrors, | thought, the kind that distort you
features, make you fatter, thinner, taller, shart€he kind
that make a white man remember he’s the master of
ceremonies, barking about the Fat Lady, the DogeéaBoy,
the Indian who offered up another Indian like sdreaty.

Crazy Mirrors, | thought, the kind that can never
change the dark of your eyes and the folding shtheogood
part of your past(Alexie, 2005; 58).

Despite all the false stereotyping and cruel treatis that American Indians
went through, they still tried to preserve Indigirisuality and maintain strong ties
with their heritage, land and identity. Even theegnlike Victor and Junior, who do
not seem to be strongly attached to their tribdles are actually ardent and faithful
to the tribal culture and heritage. Whereas they lihrough white dominance,
assimilation and colonization, they become psyadhioldly devastated and they ruin
themselves. The ones like Thomas can survive ag &mnthey hold on to their
traditional values. To be able to enter the madastr is almost impossible for them
for many reasons. Firstly, they have such stromgfsal ties that they cannot suppress
or disregard them. Secondly, they are always disdhand they are not accepted by
the mainstream people. Moreover, they are not goggortunities to make progress.
In other words, they are neither allowed to cordirbieir traditions nor live under
equal circumstances. As a result, they have reedorshe strategies that make them
survive. As long as they use their tribal and qaltwalues such as imaginative power
and sense of humor properly, they succeed to suike Thomas; otherwise, they
fail like Victor and Junior. Seen from another perstive, however, Thomas’s

survival is not an ideal one. He has to leave biméland and move to city where he

57



probably will not be able to maintain his tribalritege. His is only a biological

survival.

In conclusion, Sherman Alexie presents the survfgbpokane Indians in a
diverse perspective. On one hand, the Americamahsdivho cannot maintain their
tribal identity despite their strong spiritual tiesl to survive are represented by Victor
and Junior; on the other hand, Thomas represeatsatitional American Indian who
tries to maintain his tribal heritage by clinging it in his imaginary world to feel
better and eventually survives. However, even tiesavho are able to survive do not
have a life they can seek after. To be sociallyaieol and lead a traditional life like
the one before the whites’ arrival is impossiblaeiiefore, what Alexie suggests at
this point is that American Indians should bothmdaemselves to the mainstream
life and maintain their cultural values. To be atdesurvive by combining the tribal

and mainstream values is presented as the best way.

Alexie indicates his survival suggestion througthiaArnold and Big Mom’s
grouping at Junior’s funeral. Big Mom sets off towedt Junior’'s funeral, and she
comes across Father Arnold when he is about t@l#s/reservation. She proposes to
undertake the funeral direction together as spifiteaders. Father Arnold hesitates
doing so and Big Mom encourages him saying: “yoveca@ll the Christian stuff; Il
do the traditional Indian stuff. We’'ll make a gréaam” (Alexie, 1995; 280). In spite
of being a traditional figure, she does not dergyithportance of Christianity as well
and tries to combine both worldviews to provideeasonable solution. Her approach
is significant because she is presented as théuspiteader of Spokane Indians.
Moreover, as M.J. Cutter states Big Mom functiossam important link to the
Spokane community that existed in the past and rthight continue in the present
(Cutter, 2005; 130). Alexie wants to point out kigygestion, which is based on the
analysis of the historical facts that have esthblisthe present conditions gradually,
Big Mom can be a guiding model for today’s Indiadsnerican Indians cannot
survive as long as they prefer only one way. Thayehto combine their traditional
values with the mainstream values in order to sevl he rational choice is neither to

be assimilated nor isolated. This is a rationaiahdf there were a chance, American
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Indians would rewrite history like they do in thelreams and imaginations and
recuperate their traditional lives. However, froownon, this is not viable. As Victor
states:

Your past is a skeleton walking one step behind od your
future is a skeleton walking one step in frontai y. . Now,
these skeletons are made of memories, dreams, @oesy
And they can trap you in the in-between, betweechiog
and becoming. But they're not necessarily evilessilyou let
them be.

What you have to do is keep moving, keep walkmng, i
step with your skeletons. They ain’t ever goindetove you,
so behind, and you don’t have to worry about ti¥atur past
isn’t going to fall behind, and your future won’etgtoo far
ahead(Alexie, 2005; 21-22).

That is why American Indians have to practice aerabtive plan, which is the
utilization of mental acts such as dream visiond anaginations in order to feel
better and the frequent use of humor in order tcable to cope with the brutal
realities of life, to survive in the face of whit@ssimilation, colonization and
annihilation. Junior speaks for all American Indiawho are described as “the eternal
survivors” (Alexie, 2005; 11), and he says “Jesms,all want to survive” (Alexie,
2005; 198).
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APPENDIX

HISTORY OF SPOKANE INDIANS

The Spokane Indians have been living in EasterngfaVashington along the
Spokane River and upper reaches of the ColumbiarRwhose watercourses have
been lifeblood for them. They are generally knowraaquite intelligent and peaceful
tribe courting friendship (Humfreville, 2002; 30Hhaving strong ties to family, land,
language and their ancestors’ traditions, and lgaeingood sense of humor. They
speak the Salish language that was also used hythiee tribes of the Interior Salish
group such as Kalispels, Coeur d’Alenes, Colvilkes] Flatheads (Wynecoop, 1969).
In spite of being assimilated both economically andturally, the Spokane are
considered to be one of the most traditionalist Aca@ Indian groups (Drury, 1970;
3).

“Spokane” actually means “children of the sun”. Whihe tribal name is
surveyed, another word with a different meaningqui&ane”, is encountered within
in a tribal story: One day an Indian beat on adwltree and a serpent living inside
made a noise sounded lipukcaneThen, while the chief thought over this sound,
vibrations came from his head, and tisukcanecame to mean “power from the
brain”. However, the only similarity between “Spake” and “Spokane” is their
phonetic sounds. Nobody exactly knows how and \klegé two words were replaced
(Ruby and Brown, 2006; 7-8).

The Spokane is one of the Indian tribes that hasguoved their traditions at
most in spite of being heavily exposed to whiteigges. Nevertheless, the white
policies and missionaries’ effects can be perceingtie Spokane’s present Christian
religious worldviews. For instance, the Spokanaioa myth illustrates this fact with
the biblical references in it: Coyote attemptedreate Spokane man, because he was

alone. However his first attempts failed because¢hef elements he used. Then he
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mixed all elements he used before (pitch, clayk racd reeds) and put some more
additions in, thus Coyote created Spokane man.rébded the Spokane woman in the
same way and the creator Amotkan gave them lifebyRand Brown, 2006; 7).

Assuming the fact that Adam was created first, #meh Eve was created in the

biblical story, it is clear that the Spokane creatnyth reflects biblical aspects.

According to the myth, after Amotkan gave them,lifgan and woman gave
birth to the others. However, they did not livenermony with them and they became
wild. That is why a flood came and covered the labdly a few could survive from
the flood, others were destroyed. The survivors ecangether for safety, elected a
leader and multiplied. Then, they were divided istoall groups by the leader and
thus various tribes were formed (Ruby and BrowrQ&20r). While the creation of
Spokane man and woman refers to Adam and Eve vsaliodi the other people clearly

resembles the myth of Noah'’s Ark.

Creation myths of the sun and moon are also notewdoecause of the
Spokane Indians close relation with nature. Thgya® many occurrences in nature
with their mythical beliefs. In Spokane creationthythe Creator Amotkan made
light only after all the animals gathered to credtdor themselves. The animals
erected a high pole and sent Woodpecker up to dleewhich was too hot for him.
Then Coyote was sent up the pole. But he was tosy ramd kept shouting down to
his children. Upon being volunteer, Bear was sertte top of the pole was too cold
for him. The sound of thunder shattered their éffoand then it loosened a piece of
red rock, which turned into a handsome man. Themad wanted a brother, therefore
Amotkan created a brother made from the root ofwspmch (a herb). Then two
brothers went to a lodge where Lady Bullfrog, acWijtlived. Lady Bullfrog fell in
love with one of the brothers who was formed of thet and she leaped onto and
stuck on his face. In pulling loose, she tore m# of his eyes. Upon that, he wanted
to ascend into the sky to prevent people from gehis face missing one eye. He
wanted to be light in the sky for the earth; thesblecame the sun, and when people
looked at him, they had to close one of their owase Lady Bullfrog jumped onto the
other brother’s face, too. Then the other man pbihis lonely brother in the sky and
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became the moon. According to the myth, today whemmoon is carefully watched,

Lady Bullfrog, clinging to his face, can be seenlfi and Brown, 2006; 6).

Native American religious beliefs were generallyséd on human origins,
natural world and spiritual world. Because of thsgirong belief in superiority of
nature, they tended to associate the origins ofamubeings with the origins of the
natural world as a whole (Cermody, 1993; 218). mdarstand the Spokane Indians’
religious beliefs and principles may be a littlenfusing from the modern view; since,
like many aboriginal cultures, their religious leédi include traditions; visionaries and
dreams; connection with the spirits; and worldgesenting the different levels of the

universe in spiritual terms.

Religious beliefs of Spokanes, like many Indiabds, are based on different
understandings of Shamanism. It is essentiallyg@adus visionary spiritually, in the
practice of which the shaman either undergoes ®nasy journey through the
cosmos, or calls spirits to him in order to heatahelp the tribal people whom he
represents (Versluis, 1993; 52). Parallels to ¥is®nary journey, in Spokane culture
there were quests for “the guardian spirit®. Todfitne guardian spirit was the only
way to become an adult (Wynecoop, 1969). Prepubelnifdren were supposed to
learn to communicate with the spirits until theyra their guardian spirit. This quest
could last one day or several days. They genefalipd the visions in animal or
human forms and waited to be taught a special somance by the spirit (Ruby and
Brown, 2006; 27). To find a guardian spirit was extremely important step for a
child to attain adulthood.

Medicine men and women and their healing power wgien great
importance and respected in Spokane culture. Msglichen and women were
generally considered as the people who thought meeply and strenuously than the
average men in the tribe. They can be considerstiasans with their healing power
and intermediary between the people and the cr@dtosluis, 1993; 58). They were
advisers and prophets who were obliged to obtatness for their people in gathering
food, fighting wars and wading off evils (Ruby aBdown, 2006; 28). They were
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quite active due to their significant roles amohg Spokane. As Larry Ellis explains
in his essayfrickster: Shaman of the LimindlThe power of the Native American
medicine man, or shaman, is grounded in a uniqume bath the otherworld that is
often established in a ritual of isolation, fastiagd meditation...” (Ellis, 1993; 55). |
refer again to Ellis who states that medicine mag woman, as the shamans, were
mediators standing between the supernatural warttithe world of people and the
degree of their success was determined accordintpeio ability to establish the
harmony between these two worlds (Ellis, 1993; 9#iis profession was hazardous
as well. When the medicine man or woman faileddal la sick believer, the family of
the sick person, who paid the medicine man or woatdaast one horse, could take
his/her life. “These medicine men faced their sesetest in the smallpox epidemic of
1782. When it passed, Spokane population, estimagedanthropologist James
Mooney to have been fourteen hundred in 1780 (antkwhat excessively by Teit at
about twenty-five hundred), was reduced by halful§ik and Brown, 2006; 28- 29).
Nevertheless, medicine man or woman is “a valuetlemsential member of the tribe,
but to some degree will always remain the outsiegpewerful, unpredictable, and
incomprehensible” (Ellis, 1993; 56)

As a reflection of “totemic symbolism”, many Ameait Indian tribes believed
in ‘three worlds’ (Versluis, 1993; 61). The Spokamas also one of the tribes who
held the similar belief about the three worlds, topof the other. Upper world, ruled
by the god, gave them rain and made food plentiatth was the middle world; and
the lower world was ruled by an evil ruler, who weesponsible for the poor
conditions (Wynecoop, 1969).

Another important cultural figure which confirmsetlrshamanic signs in
Spokane culture is Coyote. Coyote, as a mytholbgicd ubiquitous figure, belongs
to two worlds and appears in different roles sughha Creator, messenger or culture
hero. In this sense Coyote resembles the shanfamsthese reasons, the relation of
Spokane Indians’ religious beliefs with Shamanisecdmes indisputable both

spiritually and traditionally when the significanoé medicine men and women, an
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individual's connection with the guardian spiritelieving in three worlds and the

traditional Coyote figure are considered.

As a common characteristic of all Indian tribes thildren were raised in a
cooperative, noncompetitive, affectionate atmosphévioreover, rather than the
nuclear families, Indian children grew up under émeouragement and discipline of
the extended family. This fact did not change whiethe tribe was hunting, fishing,
or a farming society. This close and intimate relahip among the elders and
children led to strong family ties in Indian trib@3arrillo, 2003; 245). Among the
others, the Spokane is one of the tribes who hasstitongest family ties; and this
characteristic played a very significant role ireithidentity and self-perseverance
(Wynecoop, 1969). The studies that have been madmtritaBoarding School
experiences may be an example: Poor conditionshén Boarding Schools were
already a threat for the Indian children; and ptremere never satisfied with the
Boarding School conditions. The children, whose imity systems were accustomed
to the medicine men techniques, could not adaphsleb/es (Adams, 1997; 214). As a
result, the sixteen of the twenty-one Spokane oiiidwho were sent to Boarding
School, died. This high death rate was due to aloe that they greatly suffered from
homesickness besides the unhealthy conditions @ptp99; 46).

Family unit was the centre of the Spokane societyl several families
composed bands which were formed by a wealthy nfdlese bands did not depend
on very strict formations; and there was mobiligtveeen bands. Men usually went to
live with his wife’s family and women’s being mone number caused a polygamic
society (Ruby and Brown, 2006; 12). Elders canmoigmored in such a society who
has very strong family ties. Elders’ roles and eesimg them in the community were
noteworthy. Yet, parents never interfere with affaif the young or arrange marriages
(Ruby and Brown, 2006; 13)

Compared to their neighbors, the Spokanes werecogidered as warlike

people. Robert L. Bennett, commissioner of Indidfails, states the fact that even in
their legends Spokanes affirm peaceful and frieatliyudes (Ruby and Brown, 2006;
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x). However, if the enemy were encountered, theyewa superior force and

formidable warriors. They sometimes made war agaansl sometimes allied with

their neighbor tribes. In times of trouble, the #snwhich were the basic Spokane
units composed by several families, coalesced tnbes because of the fact that
stronger leadership was more important in unsafeatsons. Yet, war was not the

prime activity; they did not spend much time stiugg against man (Ruby and

Brown; 2006, 15).
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